95۔۔ سورۃ ٱلتِّيْـن
The Fig
Ayahs: 8; No. of words: 39
بِسۡمِ ٱللَّهِ ٱلرَّحْـمَـٰنِ ٱلرَّحِيـمِ  



Translation

 وَٱلتِّيـنِ وَٱلزَّيْتُونِ ١ 
وَطُورِ سِينِيـنَ ٢
وَهَـٰذَا ٱلْبَلَدِ ٱلْأَمِيـنِ ٣
لَقَدْ خَلَقْنَا ٱلْإِنسَٟنَ فِـىٓ أَحْسَنِ تَقْوِيـمٛ٤
· Swearing by the Fig and by the Olive — [95:01]
And by the long stretching mountain range of Peninsula of Sinai — [95:02]
And by this Town [valley of Ka'aba in Mecca], its attribute is that it is intrinsically rendered safe and secure:  [95:03]
This is to emphasize the veracity of the disclosure that Our Majesty has indeed created the Man to stay in the best proportioned stature- dynamic balance- homeostasis—capable of stability and high rising. [95:04]
 
ثُـمَّ رَدَدْنَٟهُ أَسْفَلَ سَٟفِلِيـنَ ٥
إِلَّا ٱلَّذِينَ ءَامَنُوا۟ وَعَمِلُوا۟ ٱلصَّٟلِحَٟتِ 
فَلَـهُـمْ أَجْرٌ غَيْـرُ مَمْنُونٛ ٦
· Afterwards (on the Day of Requital-see 4:145), Our Majesty reversed him to his original state; a sate of worthless/abased to the lowest point to which a man degrade theirselves — [95:05] 
The exception from degradation is for those who wilfully and affectionately accepted/believed in the Messenger and Book of Allah the Exalted and performed moderate righteous deeds —
Thereby, a reward which is never abated is promised - in wait for them. [95:06]
  
 فَمَا يُكَذِّبُكَ بَعْدُ بِٱلدِّينِ ٧ أَلَيْسَ ٱللَّهُ بِأَحْكَـمِ ٱلْحَٟكِمِيـنَ .٨
· Thereby, he (after requital the abased man) will not associate lie with you the Messenger [Sal'lallaa'hoalaih'wa'salam] after this upshot about the dispensation of Justice. [95:07]
Is Allah the Exalted not the Supreme Sovereign of the sovereigns; yes He is. [95:08]
Discourse Type: 
Sura exemplifies a concise evaluative-argumentative discourse, with a moral-epistemic tone delivered through oath-based rhetorical reasoning. The Sura begins with a series of symbolic oaths — "By the Fig and the Olive..." — which are not merely invocations of natural objects, but referential signs pointing to key phases in human spiritual history (e.g., revelation to earlier communities). This style anchors the discourse in the Qur’ān tradition of reflective oaths that set the stage for a moral truth that follows. The central assertion — “Indeed, We created man in the dynamic balance- homeostasis—capable of stability and high rising, then We reduced him to the lowest of the low” — is presented in a structure of theological reasoning. It outlines the existential potential of the human being and the consequences of moral deviation.

The discourse then resolves into a conditional evaluative statement: only those who believe and do righteous deeds will be exempt from decline and loss. The Sura concludes with a rhetorical question and a final declaration affirming Allah’s role as the Wisest of judges, signaling both moral accountability and certainty of judgment. Its compact structure reflects the rhetorical economy and stylistically resonates with Sura like Al-‘Asr (103) and Al-Shams (91), which also combine oath-laden openings with profound moral reflections in a short but weighty format.

Statistical Features:
This blessed Sura comprises 8 Ayahs and 39 words, of which 10 words appear only once in the entire Qur’ān—highlighting its unique and refined style. The title At-Tīn (The Fig) is derived from the very first Ayah in which "ٱلتِّيـنِ" is mentioned as an oath. This word occurs only at this place in the entire Qur’ān.


Sura 94, 98, 99 and 102 also has also 8 Ayahs. Sura 99 also comprises of 39 words. The total number of individual letters and diacritical marks in this Sūra is 293.
 


Out of 114 Sura of the Qur’ān, 57 are lengthy, having 40 or more Ayahs, while the other 57 are short, with 3 to 39 Ayahs. According to the Qur’ān, the second stage of human life begins at the age of forty (al-AḥqAf 46:15). In the second half of the Qur’ān, 48 chapters are short and 9 long. In the first half, order is reverse, 48 long and 9 short. The Qur’ān in every aspect exemplifies "al-MathAnī"—a symmetrical and paired composition (az-Zumar 39:23).

Despite its brevity, the Sura carries profound meaning. It symbolically addresses the creation of man, his freedom of choice, and the consequences of his deeds. The connection between Sura number 95 and its thematic content further underscores the miraculous coherence and subtle numerical eloquence of the Grand Qur’ān.

Numerical Placement and Its Significance

The number 95 appears in the Qur’ān only as the chapter number of this Sura—not as the number of Ayahs in any chapter, nor as the word count in any Sura. However, the Root: "ح ب ب" 
—associated with love—is used exactly 95 times throughout the Qur’ān. This numerical arrangement is unique and purposeful, conveying an intrinsic symbolic relevance that resonates with the message of the chapter.

The number 95 reduces to 5 (9 + 5 = 14; 1 + 4 = 5). In numerology:

· 9 symbolize completion, moral excellence, and spiritual fulfillment.

· 0 represents nullity, absence, and spiritual loss.

· 5 stand for balance, choice, and equilibrium.

Sura At-Tin thus becomes a spiritual axis: it presents the human being as standing at the crossroads of destiny, empowered with the capacity for both ascension and descent.

Rise and Fall of Human Equilibrium This powerful Ayah is followed by a shocking contrast:

"Then We returned him to the lowest of the low." (95:5)
The juxtaposition of perfection and degradation illustrates the potential spectrum of human moral journey—from the pinnacle of virtue to the pit of denial. The Sura concludes by identifying the path of salvation.
A Mirror to the Soul Sura At-Tin is more than poetic revelation; it is a moral mirror. It reflects what we are, what we were meant to be, and what we could become. Its brevity does not lessen its depth. Rather, it intensifies the urgency of its message:

· You were created in beauty and dynamic balance.

· You may fall.

· But belief and righteous deeds restore your honour.

Sura 95 challenges the reader to embrace moral balance and not lose sight of their higher nature. The number 95 itself emerges as a symbol of this tension between heights and depths, reminding us that our dignity lies in our choices.

Introduction

Understanding the implied content and depth of meaning in any text—especially in Arabic—requires that we analyze not just the grammatical structure and morphological composition of the words, but also the rhetorical style employed by the author. These elements, especially when combined with stylistic choices, enable the writer to communicate far more than the literal meaning of words.

In the style of eloquence (بلاغة), one powerful technique is juxtaposition—placing two opposing realities side by side to highlight their contrast, even if they share a common origin or trait. The purpose is to emphasize the disparity of outcomes despite a shared beginning.

Before revealing the infallible fact about human design, Allah the Exalted takes oaths by two fruit-bearing trees and two geographical locations. The fig and olive are food sources—perhaps symbolically linked to sustaining this internal balance. Their selection in oaths suggests that they may have a role in maintaining or restoring the body's natural equilibrium.

The fig tree
 is remarkable: its pollination is carried out internally by a specific pregnant fig wasp
, which not only fertilizes the tree’s internal flowers but also lays her eggs within—making the fig both a site of botanical and biological continuity. The fig wasps are species-specific, aligning with distinct fig types—a highly specialized mutual dependence. One may explore this further in encyclopedic entries.

This symbiosis—a life-form entering from outside, but beneficial—is contrasted in humans, where external intrusions like pathogens tend to weaken or disrupt homeostasis, rather than restore it. 

The olive, mentioned six times (and its oil once), has been studied since antiquity for its health benefits. When both fruits are studied side by side, it may reveal deeper insights into their impact on the immune system and the preservation of human equilibrium—i.e., “تَقْوِيـمٛ أَحْسَنِ”.

A striking biological alignment lies in the fact that the olive tree (Olea europaea) — referenced in this Sura’s opening oath — has a diploid chromosome number of 2n = 46, making its haploid count n = 23, identical to that of the human being. This rare match in haploid number among plants may carry symbolic resonance with verse 4, wherein man is described as created “in the finest upright constitution.” It offers an added layer of coherence between the symbolic oath (the olive) and the subject of the declaration (the human), both echoing harmony in divine design — structurally, spiritually, and biologically.

The fact that olive (Olea europaea), which is the object of divine oath shares the haploid chromosome number (n=23)
 with human beings, and that this oath culminates in the affirmation of human’s superior creation, is a striking and layered correlation — biological, symbolic, and rhetorical.

Thus, this eloquent Sura, in a compact yet profound manner, not only affirms the upright, stable nature of man’s creation but also draws attention to the means of maintaining or disrupting that balance, symbolically reflected in the fig and olive—perhaps offering both spiritual and biological implications.

Morphological and Syntactic Analysis
1. وَٱلتِّينِ
· "Wa" is a particle of oath (ḥarf al-qasam); it causes the following noun to appear in the genitive case (majrūr).

· "At-tīn" is a definite noun with al-lām, masculine singular, and genitive due to the particle of oath. (Used only once)

· It refers to the species of fig (Ficus carica).

· An oath is taken to emphasize the significance and truth of the coming statement. The relationship between the oath and the apodosis (jawāb al-qasam) is that the latter usually presents a revealed truth—in this case; the reference is to the human being created in the best stature.

2. وَٱلزَّيْتُونِ
· "Wa" is a conjunction; "az-zaytūn" is a definite noun, masculine singular, genitive.

· Refers to the species of olive.

3. وَطُورِ سِينِينَ
· "Wa" is a conjunction; this is an idāfa (genitive construction).

· "Ṭūr" is definite, genitive, masculine singular, and "Sīnīn" is a proper noun, also genitive.

4. وَهَـٰذَا ٱلْبَلَدِ ٱلْأَمِينِ
· "Wa" is a conjunction.

· "Hādhā" is a demonstrative pronoun in the genitive due to the conjunction (wa), masculine singular.

· Followed by a descriptive compound: "al-balad" (the city/town) is masculine singular, genitive, and definite with al-lām.

· "al-amīn" is a descriptive adjective (ṣifah mushabbaha), definite, masculine singular, also genitive.

· Root: أ-م-ن indicating trust and security.

5. لَقَدْ خَلَقْنَا ٱلْإِنسَٟنَ
· "Laqad" is used in response to the oath; laam for emphasis, qad indicating confirmation.

· "Khalaqnā" is a past tense verb with the suffix "nā" as the first-person plural subject.

· "Al-insān" is the direct object (maf‘ūl bihi), definite, masculine singular, accusative.

6. فِىٓ أَحْسَنِ تَقْوِيمٛ
· Prepositional phrase (jār wa majrūr) + genitive construction (idāfa); relating to elided circumstantial accusative (متعلقان بمحذوف حال).

· "Fī" implies location or state.

· "Aḥsan" is a superlative adjective in genitive case.

· "Taqwīm" is a verbal noun (maṣdar) in genitive, indicating best form or proportion.

· This prepositional phrase acts as a circumstantial adverb (ḥāl) modifying the previous verb.

7. ثُـمَّ رَدَدْنَٟهُ أَسْفَلَ سَٟفِلِيـن 
· "Thumma" denotes delay and discontinuity between two actions of different nature.

· "Radadnāhu" is a perfect verb: "We returned him".

· "Nā" is the subject (first-person plural), and "hu" is the masculine singular pronoun object (referring to al-insān).

· "Asfala sāfilīn" is a genitive construct (idāfa): "Asfal" is comparative/superlative (lowest), "Sāfilīn" is an active participle in the genitive plural.

· Together they serve as a ḥāl (circumstantial expression).

8. إِلَّا
· A particle of exception (ḥarf al-istithnā’), connected and exclusive.

9. ٱلَّذِينَ ءَامَنُوا۟ وَعَمِلُوا۟ ٱلصَّٟلِحَٟتِ 
· Relative pronoun (mawṣūl) + two actions.

· This phrase appears 46 times in the Qur’ān; only five of those with "illā" (exception).

· See detailed morphological breakdown in Baqarah 2:25.

10. فَلَـهُـمْ أَجْرٌ غَيْـرُ مَمْنُونٛ
· "Fa" initiates a subordinate clause indicating consequence.

· The structure is an inverted nominal sentence.

· "Lahum" (prepositional phrase) precedes the subject for emphasis; relating to elided predicate.

· "Ajr" (reward) is indefinite, masculine singular, in nominative case; delayed subject.

· "Ghayru mamnūn" is a genitive construct qualifying the reward — “uninterrupted/inexhaustible reward.”

11. فَمَا يُكَذِّبُكَ بَعْدُ بِٱلدِّينِ
· Seemingly dependent; but s clause connected to the preceding elided sentence with fa is Eloquent (fa al-faṣīḥa-الفصيحة).

· Rhetorical shift: the style changes to address the Messenger ﷺ.

· مَا: Strong negation particle.
· " يُكَذِّبُكَ" is a present tense verb. 3rd person. Masculine, singular, with suffixed second person object pronoun.

· "Ba‘du" is an adverb of time after an event; "bi’d-dīn بِٱلدِّينِ" Preposition ألسببية (because of, due to, or owing to, about) the recompense system).

12. ٧ أَلَيْسَ ٱللَّهُ بِأَحْكَـمِ ٱلْحَٟكِمِيـنَ 
· أَلَيْسَ: An interrogative particle introducing a rhetorical question. It combines "أ" (a particle of interrogation) with "ليس" (a negating past-tense defective verb). The purpose is to assert something emphatically by posing it as a question.

· ٱللَّهُ: The subject (اسم ليس) of the verb "ليس". It is in the nominative case (مرفوع) and carries the emphatic tone due to the usage of the definite noun لفظ الجلالة.

· بِأَحْكَمِ ٱلْحَاكِمِينَ:

· This is a prepositional phrase (جار ومجرور) that serves as the predicate of ليس (خبر ليس).

· بِـ: The preposition باء التوكيد (emphatic "bā’") is used here to strengthen the assertion.

· أَحْكَمِ: Superlative adjective (اسم التفضيل), in the genitive case (مجرور) due to the preposition. It means "the wisest" or "most just".

· ٱلْحَاكِمِينَ: Plural active participle (اسم فاعل) in the genitive case, meaning "the judges" or "those who exercise judgment". It is the مضاف إليه (possessive noun) in this construct.

· Both أَحْكَمِ and ٱلْحَاكِمِينَ derive from the root ح-ك-م,
 which conveys meanings of judgment, wisdom, and governance.

Semantic Interpretation, Thematic Meaning, and Rhetoric
The Sura begins with Oath. The rhetorical device of taking an oath before making a statement is a powerful linguistic and psychological tool that serves multiple persuasive and expressive functions. This technique has rhetorical and psychological nuances:

Rhetorical Nuances:
1. Ethos (Credibility) Enhancement
· By swearing an oath (e.g., "I swear on my life...", "By God, I tell you..."), the speaker positions themselves as morally or socially bound to honesty, increasing their perceived trustworthiness.

· It invokes a higher authority (divine, moral, or personal) to vouch for their sincerity.

2. Pathos (Emotional Appeal) Intensification
· Oaths heighten emotional stakes, making the statement feel more urgent or grave.

· They can evoke fear, reverence, or solemnity in the audience, ensuring the message is taken seriously.

3. Kairos (Timing & Urgency)
· The oath frames the upcoming statement as critical, implying that this is a rare, pivotal moment demanding attention.

4. Amplification Through Ritual
· The ceremonial nature of oaths adds gravitas, making the subsequent statement feel more official or binding.

5. Forewarning of Importance
· The oath acts as a prefatory intensifier, signaling that what follows is not just an opinion but a sacred or unbreakable truth.
Psychological Nuances:
1. Cognitive Dissonance Reduction
· If the listener doubts the speaker, the oath creates psychological pressure to accept the claim—otherwise; they must accuse the speaker of perjury or blasphemy, by producing strong evidence and argument.

2. Commitment & Consistency (Cialdini’s Principle)
· Publicly taking oath leverages the human desire for consistency—once someone has sworn to tell the truth, they (and the audience) feel compelled to uphold it.

3. Fear of Supernatural or Social Retribution
· Many cultures believe that breaking an oath invites divine punishment or dishonor. This fear reinforces the perceived truthfulness of the statement. 

4. Memory & Attention Priming
· The dramatic prelude of an oath sharpens audience focus, making the subsequent statement more memorable.

In the Qur’ān, the oath (قَسَم - Qasam) is often introduced by certain particles, with وَ (Wāw) and تَ (Tā’) being the most prominent. The Wāw al-Qasam (وَ) is a common oath particle, while Tā’ is used exclusively with الله (Allah) in constructions like "تَاللّهِ" (Tallāhi).
The Fig, the Wasp, and the Fate of Humanity
The Qur’ān’s oaths are never decorative—they are semantically and symbolically tied to their subsequent statements, creating a multi-layered argument that appeals to logic, emotion, and spiritual insight. The Qur’ān invokes natural and geographic entities in its oaths. These are not ornamental; they provoke inquiry and reflection.

وَٱلتِّيـنِ وَٱلزَّيْتُونِ ١
· Swearing by the Fig and by the Olive — [95:01]

The first object selected for to break the news about the state and condition the man is created, Fig trees, have no blossom on their branches. Blossom is inside of the fruit. And its literary "blossom" is in Babylonian mythology and in literature of Christianity and Judaism. 
They need not blossom externally since they have close relationship of obligate mutualism with their pollinators, both interdependent for continuity of their posterity. Pregnant female wasps
 are the first to visit the fig, where they arrive attracted by the smell of mature female flowers. On entering she looses her wings and antennae and lays eggs inside. Once the eggs hatch, the wasp larvae feed on the contents of the fig. The male wasp larvae are the first to complete its development and when they reach sexual maturity, they seek female wasps, fertilize them and die inside the fig. 
The female wasps leave the figs a few days later, coinciding with the male flowers maturation and thus favouring that their exit will be carrying pollen. These fertilized and full of pollen wasps will look for a fig fruit again where to leave the pollen and eggs. Then the cycle begins again. The fig digests the dead wasps and absorbs the nutrients to create the ripe fruits and seeds.
This cycle of procreation reveals eggs already exist with the wasp, a moving creature, and so the "eggs" of plant, static living creature, are awaiting male counterpart to procreate. Interestingly, human females do not produce a single new egg in their life. They are born with "egg bank". On the contrary, average male will produce roughly 525 billion over a lifetime and shed at least one billion of them per month. A healthy adult male can release between 40 million and 1.2 billion sperm cells in a single ejaculation.
A question of rather common sense that can take a man of ordinary prudence to the level of respected Plato, Aristotle and Thomas Aquinas is: Who is first in existence: the blueprint-the book or matter-physical existence? Right you are; every particle, found divisible and analyzed to its solitary unit; which however cannot exist independently-self sustaining except in binary structure, leads us to believe in the existence of its blueprint - the book before this particle had taken physical appearance-existence. 
Everything that takes existence is:  أَمْرًۭا مَّقْضِيًّۭا a concluded event- an ordained reality in the scheme of affairs of the Creator, Allah the Exalted. We all are one such reality; the evidence is that my half of existence was there in the Principal Book right from the beginning and that my half existed in the Abstract Realm beyond the frontiers of Earthly Universe and  took existence from the day my mother was born. No woman produces egg during her life time. My second half (23 chromosomes) was created in the Earthly universe in my father's body but my first half did have the prior knowledge to recognise and associate with it. Everything is timetabled:

لِّـكُلِّ نَبَإٛ مُّسْتَقَرّٚۚ وَسَوْفَ تَعْلَمُونَ ٦٧
·  An appointed moment - location is earmarked for breaking- disclosure of each of news. Be mindful; soon you people will know it". [6:67]
Symbolism in the Qur’ān Context
· Death as Transformation: Just as the wasp’s body nourishes the fig, human death is not an end—but a transition to the next life.

· Hidden Design: The fig’s internal flowers reflect the unseen divine order (غَيْب) governing creation.

· Interdependence: The wasp and fig cannot survive without each other—just as humans depend on Allah’s decree.
Olive


Qur’ān disclosed the phenomenon by mentioning physically recognized substances in rhetorical mode of prompting to find out its relationship with homeostasis. The other fruit associated with state of homeostasis is Olive, which produces unique of all vegetable oils.
Those who study nutritional value and health benefits of fruits say it assists the health and function of ovaries. It is for the biologists to co-relate two fruits with maintenance of immune system of humans. The Fig (Ficus carica) is mentioned with definite article whereby it denotes the plant and her fruit. It finds mention once in Qur’ān while the plant and fruit Olive is mentioned six times and once her oil/olive oil in Ayah 24:35 where something strange about its Fluorescence is mentioned. I am sure that this information escaped attention of Researchers since Ayah was erroneously translated by George Sale and John Rodwell as under:

George Sale: Verily We created man of a most excellent fabric;
John Rodwell: That of goodliest fabric we created man;

Oath by geographical locations: Mountain range of Peninsula of Sinai
Immediately after its mention mountain range of Peninsula of Sinai follows.
وَطُورِ سِينِيـنَ ٢
· And by the long stretching mountain range of Peninsula of Sinai — [95:02]
Fruit Olive is said to be native to the land of Peninsula of Sinai. It is specifically mentioned earlier that it was propagated there:
 وَشَجَرَةٙ تَخْرُجُ مِن طُورِ سَيْنَآءَ تَنۢبُتُ بِٱلدُّهْنِ وَصِبْغٛ لِّلءَاكِلِيِـنَ ٢٠
· And Our Majesty propagated giving prominence to a fruit-bearing tree; it springs forth in some area of the Mountain Range of Peninsula of Sinai — Her other characteristic is that she (the Olive tree) grows accompanied with the oil, and a colouring - pigmentation substance beneficial for the eaters. [23:20]
The name of the geographical location relates to Semantic Seed “ط و ر” used 11 times
. 

As stated by Ibn Fāris in Maqāyīs al-Lughah, this triliteral root conveys the idea of:

“امتدادٌ في شيءٍ من مكانٍ أو زمان” — An extension in a thing with respect to place or time.
An example cited is طَوَار الدَّار—the far courtyard of a dwelling, emphasizing spatial span and structural extension. In Qur’ān usage, it refers to a long mountain range rather than an isolated peak.

مَّا لَـكُـمْ لَا تَرْجُونَ لِلَّهِ وَقَارٙا ١٣وَقَدْ خَلَقَكُـمْ أَطْوَارٙا ١٤
· What is hindering for you people; that you do not regard the reverence, dignity, absoluteness is exclusively for Allah the Exalted—[71:13] While the fact is that indeed He the Exalted created you people in state of few diverse stages - in changing measures and lengths. [71:14]
Allah the Exalted, through His Noble Messenger (ﷺ), directly addressed the Children of Israel, covering the various eras of their history, urging them to reform.
And while narrating these events in the third person (as if observing from afar), He also made them explicitly clear for other nations. Therefore, to truly visualize these events in the mind’s eye—as if traveling back in time— one must study all the narrative frames collectively.

It feels as though these historical events are being revealed in response to the prayer of the righteous ("the path of those You have blessed" in Sura Al-Fatihah 1:7), where they distinguish the Straight Path from:

1. This Course is other than of those who have since been held culpable for criminal cognizance/arrest has become incumbent (ٱلْمَغْضُوبِ)
2. And it is also not of aberrant: those who dissolutely move out of the bounds and restraints. (الضَّالِّينَ).
History shows how, when, and why people incurred divine displeasure. Thus, the events of the Children of Israel’s history must be examined with deep insight. The verdict about majority of Jews is given:

وَضُرِبَتْ عَلَيْـهِـمُ ٱلذِّلَّةُ وَٱلْمَسْكَنَةُ وَبَآءُو بِغَضَبٛ مِّنَ ٱللَّهِۗ
·  And they have made their selves liable to criminal cognizance - arrest by decree of Allah the Exalted. This eventuality is because they persistently refused to accept the Aa'ya'at: Verbal passages of the Book of Allah the Exalted —And this eventuality is because they kept indulging in character assassination of: ٱلنَّبِيِّــۧنَ the Chosen and elevated Allegiants of Allah the Exalted by contrary to fact slanderous and libellous statements to distance them from people's reverence —
Thus, Ṭūr aligns semantically with geological continuity, not singularity, and implies a long terrain of engagement, both physically and metaphorically.
Nine times relating to history of Posterity of Iesraa'eel (Jews). After Exodus from Egypt they had become an independent nation:

يَٟبَنِىٓ إِسْرَٟٓءِيلَ قَدْ أَنجَيْنَٟكُـم مِّنْ عَدُوِّكُمْ وَوَٟعَدْنَـٰكُـمْ جَانِبَ ٱلطُّورِ ٱلْأَيْمَنَ  وَنَزَّلْنَا عَلَيْكُـمُ ٱلْمَنَّ وَٱلسَّلْوَىٰ  ٨٠
· They were reminded: "O you the posterity of Iesraa'eel! Our Majesty has delivered—rescued you in the recent past from your enemy —And Our Majesty have committed you people the right side of At-Tur: Mountain Range of Sinai —And Our Majesty have intermittently sent upon you people fully prepared meal "al-Munna and As-salwa": excellent food. [20:80]

When Allah swears twice by Ṭūr (e.g., 52:1 or 95:2), the invocation of this mountain is not merely physical. It summons the entire legacy attached to it:

· The covenants made and broken.

· The elevated moments and their rejection.

· The resurrections, literal and moral.

The elongated history of Jews is summarized in two Ayahs which show as if Ṭūr functions not only as a geographic referent but also as a literary and moral metaphor for:

· Bani Israel’s prolonged historical drama of defiance.
· The continual opportunity given to them by Allah the Exalted.
· A contrast with the ummah of exalted Messenger Muhammad ﷺ, who are now the bearers of that trust.
وَلَقَدْ ءَاتَيْنَا مُوسَـى ٱلْـكِـتَٟبَ وَقَفَّيْنَا مِنۢ بَعْدِهِۦ بِٱلرُّسُلِۖ وَءَاتَيْنَا عِيسَى ٱبْنَ مَـرْيَـمَ ٱلْبَيِّنَـٟتِ وَأَيَّدْنَٟهُ بِرُوحِ ٱلْقُدُسِۗ أَفَكُلَّمَا جَآءَكُمْ رَسُولُۢ بِمَا لَا تَـهْوَىٰٓ أَنفُسُكُـمُ ٱسْتَكْـبَـرْتُـمْ فَفَرِيقٙا كَذَّبْتُـمْ وَفَرِيقٙا تَقْتُلُونَ٨٧
·  Know the fact; Our Majesty had given to Mūsā [alai'his'slaam] the Book. And Our Majesty maintained the track (sending the Book) in times after his natural death, through the Messengers (sent in succession). Moreover know it, Our Majesty had given to Easa [alai'his'slaam], the Son of Maryam [Siddiqa], visual signs - unprecedented displays (miracles), which were beyond their experience and understanding, explicitly indicative of evidence originating from Allah the Exalted—And Our Majesty strengthened and protected him through Angel Gibraa'iel [RoohulQudd's]. 
Is it not the fact that every time there came a Messenger with such advice-command which your hearts did not feel in consonance with-pleasing and appeasing desires-wishful thinking; you reflexively puffed up with arrogance and pride of grandeur and superiority? Thereby, for that reason you people had publicly contradicted a group of those Messengers. And you people keep ridiculing-insulting-defaming-slandering against another group of those Messengers. [2:87] 
لَقَدْ أَخَذْنَا مِيثَـٟـقَ بَنِىٓ إِسْرَٟٓءِيلَ وَأَرْسَلْنَآ إِلَيْـهِـمْ رُسُلٙاۖ كُلَّمَا جَآءَهُـمْ رَسُولُۢ بِمَا لَا تَـهْوَىٰٓ أَنفُسُهُـمْ فَرِيقٙا كَذَّبُوا۟ وَفَرِيقٙا يَقْتُلُونَ ٧٠
وَحَسِبُوٓا۟ أَ لَّا تَكُونَ فِتْنَةٚ فَعَمُوا۟ وَصَمُّوا۟ ثُـمَّ تَابَ ٱللَّهُ عَلَيْـهِـمْ ثُـمَّ عَمُوا۟ وَصَمُّوا۟ كَثِيـرٚ مِّنْـهُـمْۚ 
وَٱللَّهُ بَصِيـرُۢ بِمَا يَعْمَلُونَ ٧١
·  It is a fact that Our Majesty had obtained the Pledge-Covenant of the Sons of Iesraa'eel [alai'his'slaam] (the posterity from the second Son of Iebra'heim alai'his'slaam) —And Our Majesty had deputed towards them Messengers intermittently, one after the other. How they responded? Whenever a Messenger came to them with a command that was not in consonance with their desires and wishful thinking; they publicly contradicted some of the appointed Messengers; and they kept character assassination, ridiculing-insulting-defaming-slandering against some of the appointed Messengers. [5:70]
And they presumably thought no liquefying test and trial would occur; thereby they acted blindly and remained deaf-unresponsively indifferent to the Book of Allah the Exalted. Afterwards Allah the Exalted turned to them forgivingly; but again with the passage of time the majority of them acted blindly and unresponsively indifferent.
Be mindful; Allah the Exalted is the ever Observer of all that which acts people keep doing. [5:71]

In essence, Ṭūr is a range—and a record.
It is the extended terrain over which a people repeatedly met the Divine and turned away.

Oath by geographical locations: the Town of Becca
وَهَـٰذَا ٱلْبَلَدِ ٱلْأَمِيـنِ ٣
· And by this Town [valley of Ka'aba in Mecca], its attribute is that it is intrinsically rendered safe and secure:  [95:03]
The honorific father of Muslims Iebra'heim alai'his'slaam has only two sons:

ٱلْحَمْدُ لِلَّهِ ٱلَّذِى وَهَبَ لِـى عَلَـى ٱلْـكِبَـرِ إِسْـمَٟعِيلَ وَإِسْحَٟقَۚ  إ ِنَّ رَبِّـى لَسَمِيعُ ٱلدُّعَآءِ ٣٩
·  [Iebra'heim alai'his'slaam said] "The Infinite Glory and Praise stands specified eternally, entirely and exclusively for Allah the Exalted. He the Exalted has granted me Iesma'eile [alai'his'slaam] and Ies'hauq [alai'his'slaam] upon reaching the old age. Indeed My Sustainer Lord is certainly the listener of the prayer. [14:39]
Elder son Iesma’eile alai'his'slaam was granted on request (37:100-113) from first wife, and the other Ies'hauq alai'his'slaam was granted as unsolicited gift (cf 21:72) from other wife about whom good news of birth was given by the visitor angel Messengers; who also informed him about their mission of annihilation of the nation of elevated Messenger Luet alai'his'slaam (cf. 11:69-76; 15:51-56; 51:24-30). Ies'hauq alai'his'slaam was blessed with only son Ya'qoob [alai'his'slaam] who is also named Iesraa'eel, the ancestor of the only nation mentioned by genetic reference: بَنِىٓ إِسْرَٟٓءِيلَ.

To recap the Ancestors of the Members of Exalted Group of Men we name them:

1. ءَادَمَ: Adam: Mentioned 25 times; (as ancestor 19:58)
2. نُوحٚ: Noah [alai'his'slaam]; Mentioned 43 times; (as ancestor 57:26; himself progeny of Adam!)

3. مَنْ حَـمَلْنَا مَعَ نُوحٛ: Those staunch monotheist believers who embarked the Arc along with: نُوح; Un-named: (ancestor 19:58)
4. إِبْرَٟهِيـمَ: Iebra'heim [alai'his'slaam] Mentioned 69 times (ancestor 6:84; 29:27; 57:26)

5. إِسْرَٟٓءِيلَ: Iesraa'eel [Yaqoob alai'his'slaam, grand son of Iebra'heim] Mentioned 43 and as: Ya'qoob 16 times (as ancestor 19:58; 45:16).

And Iebra'heim alai'his'slaam, all by him is a "nation", personification of a system:

إِنَّ إِبْرَٟهِيـمَ كَانَ أُمَّةٙ قَانِتٙا لِّلَّهِ حَنِيفٙاوَلَمْ يَكُ مِنَ ٱلْمُشْـرِكِيـنَ ١٢٠
·  Indeed, Iebra'heim [alai'his'slaam] is a personification of a system established for acknowledging the Supremacy and Sovereignty of Allah the Exalted; he remained steadfast for Allah the Exalted, he was persistently and perpetually a staunch monotheist —And he was never considered and identified as member of idol-worshippers of his times — [16:120]
The sixth Ancestor is the elder son of إِبْرَٟهِيـمَ Iebra'heim alai'his'slaam: namely إِسْـمَٟعِيلَ Iesma'eile alai'his'slaam (mentioned 12 times) who along with his father prayed for the raising of only one Messenger in his progeny while raising the House of Allah the Exalted in the Town named Becca (cf. 2:127; 3:96).

وَإِذْ يَرْفَعُ إِبْرَٟهِـۦمُ ٱلْقَوَاعِدَ مِنَ ٱلْبَيْتِ وَإِسْـمَٟعِيلُ رَبَّنَا تَقَبَّلْ مِنَّـآ ۖ إِنَّكَ أَنتَ ٱلسَّمِيعُ ٱلْعَلِيـمُ ١٢٧
·   And know when earlier Iebra'heim [alai'his'slaam] and Iesma'eile [alai'his'slaam] were raising the Foundations having commenced building the House [on the plot/land identified for him-22:26], they prayed: "Our Sustainer Lord! Kindly grace with Your acceptance our masonry service. The fact remains that You the Exalted are certainly the Ever Listener, eternally and absolutely; You are the Source of knowledge - setter of sciences. [2:127]
Which House were they raising?

إِنَّ أَوَّلَ بَيْتٛ وُضِعَ لِلنَّاسِ لَلَّذِى بِبَكَّـةَ مُبَارَكٙا وَهُدٙى لِّلْعَٟلَمِيـنَ ٩٦
· Undoubtedly the FIRST House that was established focal point for the peoples is certainly the one that was raised [from foundation by Iebra'heim along with Iesma'eile alai'his'slaam] on a plot in the Town named Becca [part of City: Mecca]. Its prominent characteristic is that it is perpetuated. And that it is beacon of guidance for the mankind. [3:96]
Father and son are jointly praying, thereby, "our progeny" refers progeny of both individually and collectively. They further prayed:
رَبَّنَا وَٱبْعَثْ فِيـهِـمْ رَسُولٙا مِّنْـهُـمْ يَتْلُوا۟ عَلَيْـهِـمْ ءَايَٟتِكَ 
 وَيُعَلِّمُهُـمُ ٱلْـكِـتَٟبَ وَٱلْحِكْمَةَ  وَيُزَكِّيـهِـمْۚ
 إِنَّكَ أَنتَ ٱلعَزِيزُ ٱلحَكِيـمُ ١٢٩
·  Our Sustainer Lord! And raise a revivalist amongst them as Messenger who is characteristically a perpetually Monotheist Believer amongst them- ["Our Progeny" refers to and solely denotes Muslim community of Iesma'eile's progeny]. He will recite word by word-syllable by syllable the Aa'ya'at: Verbal Unitary Passages of the Book of You the Exalted. 
And he will educate them to read and copy writing the Book, and will teach them how to attain the wisdom-capability to perceive the information about invisible realities. And he will intellectually uplift-sanctify them [by removing shackles of conjectural myths/distorted beliefs]. 
The fact remains that You the Exalted are certainly the Pervasively and absolutely dominant; and the Infinitely Just Supreme Administrator of the created realm, visible and invisible." [2:129]
The name of the valley where this House was built is indicated in the prepositional phrase: بِبَكَّةَ wherein the object noun is Proper Noun, the name of the valley. Inseparable Preposition:  بـِ is synonym with "Fee meaning in, within, inside" before a noun signifying place or time. What was the most prominent physical feature of that valley? It is revealed:
رَّبَّنَآ إِ نِّـىٓ أَسْكَنتُ مِن ذُرِّيَّتِـى بِوَادٛ غَيْـرِ ذِى زَرْعٛ عِندَ بَيْتِكَ ٱلْمُحَرَّمِ رَبَّنَا لِيُقِيمُوا۟ ٱلصَّلَوٰةَ
فَٱجْعَلْ أَفْــِٔـدَةٙ مِّنَ ٱلنَّاسِ تَـهْوِىٓ إِلَيْـهِـمْ وَٱرْزُقْهُـم مِّنَ ٱلثَّمَـرَٟتِ لَعَلَّـهُـمْ يَشْكُـرُونَ ٣٧
· "Our Sustainer Lord! I have settled one of my progeny near the Sacred House of You the Exalted, in the valley which is characteristically other than the possessor-capable of cultivation for crop production. Our Sustainer Lord! The purpose of this settlement is that they might institutionalize the As-Sal'aat: Time Bound Protocol of Servitude and allegiance —
Therefore, kindly render the thoughtful minds amongst the people that they yearn for them, emptying their long cherished traditions. And do provide them sustenance of variety of fruits so that they might express gratitude. [14:37]
Another characteristic feature that was requested by Iebra'heim [alai'his'slaam]; the chief mason of the House of Allah the Exalted, for the piece of land within which the Sacred House was built is revealed as under:
وَإِذْ قَالَ إِبْرَٟهِـۦمُ رَبِّ ٱجْعَلْ هَـٟذَا بَلَدٙا ءَامِنٙا 
· Further be informed that when Iebra'heim [alai'his'slaam] had requested saying: "My Sustainer Lord! render-declare this Town a place that affords peace-law and order, security and safety — [refer 2:126]
وَإِذْ قَالَ إِبْرَٟهِيـمُ رَبِّ ٱجْعَلْ هَـٰذَا ٱلْبَلَدَ ءَامِنٙا
·  Know the history of a point in time when Iebra'heim [alai'his'slaam] had prayed, "My Sustainer Lord, Declare and make this Town a place that affords peace-law and order, security and safety — [refer 14:35]

These two sentences on the first sight look identical, but they are not same having variation in two elements. Firstly the name is spelled slightly differently. Another difference is the use of indefinite noun in the first sentence while in the second the same noun is definite by definite article for the Town, geographically a valley. They have a delicate grammatical difference; in the first sentence:  بَلَدٙا ءَامِنٙا is an adjectival phrase with first noun as the second object of the preceding verb, while the first object is singular masculine Demonstrative pronoun. In the second sentence the definite noun ٱلْبَلَدَ is not the second object of verb but is equivalent appositive for the Demonstrative pronoun, and: ءامِنًا the same active participle is second object of the verb.

These two sentences initiate the same real life event. These two sentences are an excellent example of unique literary device used in the Grand Qur’ān which is called: تَصْرِيفٌ made from Root: "ص ر ف". Lane's lexicon describes its basic concept: "signifies The turning, or sending, or putting, a thing away, or back, from its way, or course; the causing it to turn away, or back; there from; the averting it, or repelling it there from:  or the shifting a thing from one state, or condition, to another;”

This device facilitates the reader to conclusively comprehend a subject, topic and concept by describing it with the help of dichotomous relations; by showing it from different angles, dimensions, and aspects. Dichotomous relations and terms incorporate both closeness and distance and help human cognitive tendency in categorizing experiences with their help.  This device portrays the varieties, or vicissitudes of affairs or events; scope, diametric properties; and possibilities the reader might not have given a thought. It illustrates how and why is it important to observe the other side of same or similar subject or concept and be mindful of possibilities that have not occurred but are probable.
The prayer was acceded to what was intended in the first sentence:

وَإِذْ جَعَلْنَا ٱلْبَيْتَ  مَثَابَةٙ لِّلنَّاسِ وَأَمْنٙا
·  Further be informed; When Our Majesty appointed "The House" as the place of pilgrimage-return-assembly, awesome for the people; and declared it a place of safety-shelter-amnesty: [Refer 2:125]
What was intended in the second sentence has always been a fact about the Town, then named Bacca, geographically a valley, in the interior of which the "House of Allah the Exalted" was built:
وَهَـٰذَا ٱلْبَلَدِ ٱلْأَمِيـنِ ٣
· And by this Town [valley of Ka'aba in Mecca], its attribute is that it is intrinsically rendered safe and secure:  [95:03]
This oath taking sentence contains masculine nouns and pronouns. Like the use of:هَٰذَا الْبَلَدَ in the prayer of Iebra'heim [alai'his'slaam] here هَٰذَا الْبَلَدِ refers not to the City of Mecca but its well known Town, geographically a valley in the interior of which is the Kaaba. If the intention was to refer to City of Mecca, the pronoun and nouns would have been feminine.

The word used in the prayer is: ءامِنًا an Active Participle: Indefinite; singular; masculine; accusative; [مصدر-أَمْنٌ Verbal noun] and in the adjectival phrase: الْبَلَدِ الْأَمِينِ the adjective: الْأَمِينِ is an Adjective resembling Participle; Definite; Masculine; Singular; genitive; [أمَانَةٌ/أَمْنٌ Verbal noun]. The Adjective resembling participle, or termed as Verbal Adjective, is a noun derived from an intransitive verb in order to signify the one who establishes an action or state with the meaning of permanence. The experts may look into it as to whether the Town/Valley within which the House of Allah the Exalted - Kaaba is located is safe and secure from the Eastern Rift Valley - Fault Line.

This Town/Valley hosting the Sacred House of Allah the Exalted - Kaaba is also the locality where the elevated Last Messenger resided for major part of his corporeal life:
لَآ أُقْسِمُ بِـهَـٰذَا ٱلْبَلَدِ ١ وَأَنتَ حِلُّۢ بِـهَـٰذَا ٱلْبَلَدِ ٢
·  Nay! I swear by this Town [valley in Mecca] [90:01]—And you the Messenger [Muhammad Sal'lallaa'hoalaih'wa'salam] are popular resident of this Town. [90:02] 

Here also in the prepositional phrase coupled with possessive phrase the Demonstrative Pronoun and definite noun is singular masculine that refers the Town, not the City Mecca. The residence of the elevated Messenger Muhammad Sal'lallaa'hoalaih'wa'salam in the vicinity of Ka’aba remains preserved and is converted into a library. The City of Mecca is mentioned in a different context, referred at another place by using feminine demonstrative pronoun and noun:

إِنَّمَآ أُمِرْتُ أَنْ أَعْبُدَ رَبَّ  هَذِهِ ٱلْبَلْدَةِ ٱلَّذِى حَرَّمَهَا وَلَهُۥ كُلُّ شَـىْءٛۖ وَأُمِرْتُ أَنْ أَكُونَ مِنَ ٱلْمُسْلِمِيـنَ ٩١
· You the Messenger [Sal'lallaa'hoalaih'wa'salam] pronounce: "I was only advised that I remain subject-subservient-allegiant to the Sustainer Lord of this City, He the Exalted has declared her sanctified —And every thing is the subject exclusively for Him the Exalted. And I was advised, at the time of presentation of Qur’ān that I be the first one [cf. 39:12] of its acceptors/submitters —  [27:91]
وَهُوَ ٱلَّذِى كَفَّ أَيْدِيَـهُـمْ عَنكُـمْ وَأَيْدِيَكُـمْ عَنْـهُـم بِبَطْنِ مَكَّـةَ  مِنۢ بَعْدِ أَنْ أَظْفَرَكُمْ عَلَيْـهِـمْۚ 
وَكَانَ ٱللَّهُ بِمَا تَعْمَلُونَ بَصِيـرًا ٢٤
· And He the Exalted is the One Who withheld the hands of them (Non-believers) away from you and the hands of you people away from them in indulging hand to hand fight in the interior of Mecca —After He the Exalted had made you people overwhelm upon them. Be mindful; Allah the Exalted is ever watching everything that you people are acting upon. [48:24]
The Sacred House of Allah the Exalted, Kaaba is circumstantially declared permanent perpetuated; beacon of guidance.
The Passive Participle: مُبَارَكًا: indefinite; masculine; singular; accusative; [Form III]; Root: ب ر ك 
  is the circumstantial clause [حال من اسم الموصول] for the Relative Pronoun which is referent for the Sacred House built in the Town Becca. Its Root enfolds the basic perception of anything that became firm, steady, and steadfast or fixed; remained, continued or stayed in a place, constantly or perseveringly. It reflects permanence and stability, thereby it results in keeping expanding and developing and becoming more and more prominent and obvious for people.

And the second clause conjunct to it is: وَهُدًى لِّلْعَالَمِينَ which finds mention only once in Qur’ān. It is declared as: هُدًى for humanity for all times to come. This denotes a fixture, a rock, a visible fixed structure that helps find the direction in a state of bewilderment in the vastness of ocean. This is how it assumes, performs and acts as Guide. It guides people to move towards Allah the Exalted, since He the Exalted declares it: بَيْتِيَ “The House of Mine" [Refer (1)2:125(2)22:26].
The word used in the prayer is: ءامِنًا an Active Participle: accusative; [أَمْنٌ Verbal noun] and in the adjectival phrase: الْبَلَدِ الْأَمِينِ the adjective: الْأَمِينِ is an adjective resembling Participle [الصفة المشبهة]; Definite; [أمَانَةٌ/أَمْنٌ Verbal noun]. The resembling participle is that noun derived from a gerund which indicates on the root meaning being an attribute. And this attribute is usually perpetual or intrinsic.
What is the relevance of some phenomenon in the mountain range of Peninsula of Sinai and the only intrinsically safe and secure Town of Becca, in a reference about the stable state of homeostasis in the creation of man?  It is for the geologists to co-relate and derive linkages for the benefit of humanity, since it is beyond my capacity, to delve deeper to find relationship of homeostasis with Tectonic plates, Rift valley - mountain range of Peninsula of Sinai and Town of Becca. However, what seems to me is some equation due to their location at the triple junction among the Gulf of Suez rift, the Aqaba-Levant transform fault and Red Sea rift.

It is interesting that the procreation of Man is also mentioned in Sura 86, wherein the geological phenomenon is also mentioned: 

وَٱلْأَرْضِ ذَاتِ ٱلصَّدْعِ ١٢ إِنَّهُۥ لَقَوْل ٚ فَصْل ٚ ١٣وَمَا هوَ بِٱلْـهَـزْلِ ١٤
· And by the Earth; her peculiar feature is that she is the possessor of rift developing mechanism — [86:12]
Indeed it (Grand Qur’ān) is certainly a verbal statement - discourse characteristically elaborate, organized, differentiating and delineating, contrasting and isolating each element rendering it crystal clear. [86:13]
And it does not comprise of the comic - science fiction text. [86:14]
The verbal noun: ٱلصَّدْعِ stems from Root:ص د ع. The basic perception and signification infolded in the Root, in the words of Ibn Faris [died:1005], is this: يدلُّ على انفراجٍ فى الشىء; that it leads us to a perception and visualization of an act of divergence, rifting; the mechanism of moving apart; appearance of an opening and intervening space, gap, or breach having occurred within an object.
The learned scholar facilitated his readers to perceive a near exact image of the object by using the word: انفراجٍ, Form VII, denoting Passive Meaning - Indicates the action of the verb without a doer, or it happened on its own within a thing/object. Its Root: "ف ر ج" relates to the phenomenon of procreation. It signifies divergence and intervening space and specifically refers to the "bulge between the legs, pudendum" of man and woman; sensitive starting point from where the divergence and rift appears between two legs at sensitive and delicate moments of extreme excitement. 
The Earths is: ذَاتِ ٱلصَّدْعِ: It is a Possessive Phrase. The first feminine noun means: holder of, possessor; and ٱلصَّدْعِ is a Verbal Noun: Definite; genitive, relating to صَدَعَ-يَصْدَعُ transitive verb. Verbal noun signifies the action indicated in the verb that is derived from it, without time and location reference of incidence. Another peculiarity of Verbal Noun is that if the verb is transitive, likewise the Verbal noun will be transitive. Verbal noun only refers to an act, activity, mechanism, or process without signifying the time-line. It means "Rifting". The peculiar feature of the Earth is stated as "the Possessor of the Rifting mechanism/Rift". 

This is rather interesting and strange coincidence that the British explorer John Walter Gregory gave the name "The Great Rift Valley" in the late 19th century to the continuous geographic trench, approximately 6,000 kilometers (3,700 mi) in length that runs from northern Syria in Southwest Asia to central Mozambique in South East Africa.

In the cadence of oaths swearing by the earth’s geography, the Qur’ān whispers an allegory:
The mountain range of Ṭūr Sīnīn stretches its ancient back across the Peninsula like the enduring memory of Ies'hauq عليه السلام, son of serenity and promise, born without petition, gifted in grace. Its rugged terrain holds the echo of tablets received, the covenant broken and renewed, the thunder of defiance, and the silent awe of resurrection witnessed. It is a topography engraved with testaments—of Law, transgression, and a long stretch of divine patience. This is the legacy of Bani Iesraa’eel, carved into stone and soul alike.

And across the sands, far from the cold peaks of Sinai, stands the Secure Town, ٱلْبَلَدِ ٱلْأَمِيـنِ—the Valley of Becca, cradling the House of Divine Presence, silently breathing the fulfilled prayer of Iesma’eile عليه السلام and his father. It is not merely safe by decree—it is secure by essence, protected by longing hearts drawn in supplication. Here, the rhythms of life pulse in harmony with the message of Unity, and from this sacred soil raised the Final Emissary, the Mercy to all realms.

Thus, between these two sacred landscapes—Ṭūr, seat of admonition and sacred burden, and Becca, sanctuary of continuity and submission—we witness the two branches of exalted Messenger Iebra’heim’s tree. One branch saw its glory flicker in rebellion and return; the other flourished quietly in the shadow, until the destined bloom. And together, they cradle the human journey—from Law to Love, from Command to Covenant, from Written Word to Living Word.

Homeostasis: fundamental characteristic of human creation


It is emphatically stated that the neonate is created with unique characteristic defined more precisely and descriptively:
لَقَدْ خَلَقْنَا ٱلْإِنسَٟنَ فِـىٓ أَحْسَنِ تَقْوِيـمٛ ٤
· This is to emphasize the veracity of the disclosure that Our Majesty has indeed created the Man to stay in the best proportioned stature- dynamic balance- homeostasis—capable of stability and high rising. [95:04]
The symmetry and homeostasis is the fundamental characteristic of human body. Homeostasis in a general sense refers to stability, balance or equilibrium. It is the body's attempt to maintain a constant internal environment.
It is said that the concept of homeostasis was first articulated by the French scientist Claude Bernard (1813-1878) in his studies of the maintenance of stability in the "milieu interieur". He said, "All the vital mechanisms, varied as they are, have only one object, that of preserving constant the conditions of life in the internal environment". The term itself was coined by American physiologist Walter Cannon, author of "The Wisdom of the Body (1932)". The word comes from the Greek homoios (same like, resembling) and stasis (to stand, posture).
But the fact is Allah the Exalted had informed through the elevated universal Messenger Sal'lallaa'hoalaih'wa'salam in the passages of Qur’ān about the concept of Human Homeostasis, 1400 years earlier.
We will only try to explain the meanings of individual words; grammatical parsing of the sentences and the semantic information embedded therein. We will relate the semantic information by using elementary knowledge of biology and geology which might provide premises for further research to combat diseases that threaten and disturb human homeostasis.
فِـىٓ أَحْسَنِ تَقْوِيـمٛ: It is Prepositional Phrase coupled with Possessive Phrase that relates to the circumstantial clause of the sentence.
أَحْسَنِ: It is Superlative noun (being in phrase) termed: اسم التفضيل in Arabic. It refers one who enacts or upon whom is enacted the base meaning of the Root. It is noun of pre-eminence. In the superlative sense, these adjectives must always have the article, or else be in the construct state as is here. The basic perception in its Root:" ح س ن" is that of balance and proportion. An exacting balance and proportion makes a thing appropriate and possessor of beauty which is positively delightful.

تَقْوِيـمٛ: It is a Verbal Noun of Form-II from Root "ق و م" signifying perception of standing, straight position on feet as distinct from sitting, reclining or lying. In physical terms, it is the most stable, established and cautious state of strength, alertness and equilibrium, which other postures of sitting, reclining, and lying flat lack. This state grants an ability to quickly react and respond to a sudden threat, attack.

The Form-II of verbal noun and verbs are Attributive - Declarative: The derivative verb makes an attribution to object; to consider someone or something to be something.
Balance and equilibrium strengthens a thing and grants it stability, prominence and durability. Balance and equilibrium also create a stationary state. This Root thus also conveys the meaning of staying somewhere. And the point of staying becomes a place of gathering.

Balance and equilibrium causes a state of peace and tranquillity. In whatever shade the words derived from this Root are used the perception of balance and equilibrium, which is the primary condition of standing erect, shall remain predominant. It is thus evident that the concept of Homeostasis was in fact introduced by the Qur’ān in early 7th century by an illustrative possessive phrase أَحْسَنِ تَقْوِيـمٛٛ: the best state of stability, balance or equilibrium.

The choice of Verbal Noun instead of a verb is quite revealing. The verbal noun signifies act and state without time reference. It signifies that this state is recurring, a continuous phenomenon/process; it is maintained and is restorable at any given point in time.
The whole process of procreation is succinctly described:
ٱلَّذِى خَلَقَكَ  فَسَوَّىٰكَ  فَعَدَلَكَ ٧فِـىٓ أَىِّ صُورَةٛ مَّا شَآءَ رَكَّبَكَ ٨
· The one Who created you, then gave you attribute of proportionality and exacting balance for efficient performance; thereby, He the Exalted curved you — [82:07] In what shape He the Exalted proportioned you? 
That which He the Exalted decided, He accordingly superposed/pattern you. [82:08]
15.7. The Root of third person perfect Form-II Verb: فَسَوَّىٰكَ is "س و ی" which signifies to fashion in a suitable manner, make adopted to exigencies or requirements; perfect a thing, to put a thing into right or good state, and equation. It renders the object in the condition of optimal functioning. Then the act done was: فَعَدَلَكَ which stems from Root:ع د ل, which, according to Ibn Faris, signify perception of equality and justness; and (اعوجاج) curvature, bending. It is about the shape and facial features. The answer is that it was in whatever shape Allah the Exalted has decided. Unlike four-leg animals, human as two legged have a bend in the neuraxis between the brain stem and the diencephalon, along with a bend in the neck, so that the eyes and the face are oriented forward. This major curve is called the cephalic flexure. The people of the Book are sternly warned about a possibility:
يَـٰٓأَيُّـهَا ٱلَّذِينَ أُوتُوا۟ ٱلْـكِـتَٟبَ ءَامِنُوا۟ بِمَا نَزَّلْنَامُصَدِّقٙا لِّمَا مَعَكُـم
مِّن قَبْلِ أَن نَّطْمِسَ وُجُوهٙا فَنَرُدَّهَا عَلَـىٰٓ أَدْبَارِهَآ
أَوْ نَلْعَنَـهُـمْ كَمَا لَعَنَّـآ أَصْحَـٟـبَ ٱلسَّبْتِۚ وَكَانَ أَمْـرُ ٱللَّهِ مَفْعُولٙا ٤٧
· O you the people whom Book was given earlier, listen: Heartily believe in that which Our Majesty have intermittently sent (Qur’ān) the Messenger —It (Qur’ān) is Affirmer-Certifier-Sanctifier for that which is found written in the Book with you people [Tor'aat and Injeel]. Comply it before the time that Our Majesty might efface faces (of disavowers); whereby We might return faces [eyes, nose, mouth] to its original position on the back side of them — Or Our Majesty might discard and condemn them who will believe not as We discarded and condemned those companions who violated and transgressed in the matter of Sabbat/promise of abstaining commercial activity for a day. Be mindful; the decision and commands of Allah the Exalted is bound to get executed and become physically accomplished. [4:47]
The first person sovereign singular subjunctive verb:نَّطْمِسَ, stems from Root: ط م س,  which signifies perception of effacing, wiping off of a thing. Its object is faces. And sequel action is described by verb: فَنَرُدَّهَا, (Root ر د د) which signifies returning, reverting to the position of beginning. It is to return an object from its current state and location to its original location wherefrom it reached the current position. The object of verb is faces, and the action will change their orientation to their posteriors - backs (أَدْبَارِهَآ), rendering direction of standing and walking and looking in opposite directions. Where was the face originally located before bending and curving? It is describing the days of being at the stage of neural tube.
Man: A Creation in Golden Mean — Linguistic, Anatomical, and Qur’ān Perspectives


Earlier the same fact is disclosed using different word by taking oath of the same Town and declaring that the exalted Universal Messenger Muhammad Sal'lallaa'hoalaih'wa'salam is the most popular resident of it:
لَقَدْ خَلَقْنَا ٱلْإِنسَٟنَ فِـى كَبَدٍ ٤
· It is to emphasise certain fact that Our Majesty have created the Man in the corporeal state of golden middle - golden mean - dynamically balanced for struggle. [90:04]

This brief yet deeply layered statement unfolds a magnificent reality when analyzed through the lens of classical Arabic, human physiology, and divine design.

1. Lexical Root and Semantics of كَبَد (kābad)
The triliteral root ك-ب-د (used once) holds remarkable richness in classical Arabic. As stated by Ibn Fāris (d. 1005) in Maqāyīs al-Lughah:

الكاف والباء والدال أصلٌ صحيحٌ يدلُّ على شدَّةٍ في شيءٍ وقوَّةٍ
"The root denotes the perception of intensity, internal pressure, firmness, and strength within a thing."

Further, Lisān al-ʿArab defines كَبِدُ كل شيء as:

“The middle point or the central axis of anything—its essence, its most substantial or valued part.”

Lane's Lexicon expands the sense further:

“The middle of a thing; its main part; or in an erect state, and in just proportion—also symbolizing struggle, contention, or endurance.”
The root therefore linguistically conveys centrality, internal power, balance, and perseverance—both as a physical state and as a metaphor for existential tension within dynamic balance.

2. Physiological Resonance: The Human Liver and Homeostasis
The term كَبَد also denotes the liver, the largest internal organ in the human body. Its function is directly related to homeostasis—the dynamic equilibrium of physiological systems. The liver plays a crucial role in:

· Glycogenolysis (breaking down glycogen to release glucose)

· Gluconeogenesis (producing glucose from non-carbohydrate sources)

· Detoxification, hormone regulation, and metabolic balance
In moments when blood glucose rises, the liver stores the excess as glycogen—and when it falls, it releases glucose—maintaining the delicate equilibrium vital for survival.

Thus, the liver physically embodies the golden mean in biochemical terms—absorbing, storing, correcting, releasing—ensuring balance and sustainability.

3. Symbolism of "Middle" and the Golden Mean
In Arabic rhetoric and Islamic metaphysics, وسط (middle) is synonymous with خَيْر (best) and عَدْل (just). The middle is the point of symmetry, justice, and harmony—the point that avoids both extremes.

But what gives this symmetry its center—its spiritual fulcrum—is not just the body, but Ka’aba-the symbolic House of Allah the Exalted.

وَكَذَٟلِكَ جَعَلْنَـٟكُـمْ أُمَّةٙ وَسَطٙا لِّتَكُونُوا۟ شُهَدَآءَ عَلَـى ٱلنَّاسِ وَيَكُونَ ٱلـرَّسُولُ عَلَيْكُـمْ شَهِيدٙاۗ
 وَمَا جَعَلْنَا ٱلْقِبْلَةَ ٱلَّتِـى كُنتَ عَلَيْـهَآ إِلَّا لِنَعْلَمَ مَن يَتَّبِــعُ ٱلرَّسُولَ مِمَّن يَنقَلِبُ عَلَـىٰ عَقِبَيْهِۚ 
وَإِن كَانَتْ لَـكَـبِـيـرَةٙ إِلَّا عَلَـى ٱلَّذِينَ هَدَى ٱللَّهُۗ 
وَمَا كَانَ ٱللَّهُ لِيُضِيعَ إِيمَٟنَكُـمْۚ إِنَّ ٱللَّهَ بِٱلنَّاسِ لَرَءُوفٚ رَّحِـيـمٚ ١٤٣
· Know it; By appointing Ka'aba as Qib'la'tae: Focal Point for all, Our Majesty have declared - rendered [taken out for humanity 3:110] you people a justly balanced, moderate, good and exalted community —The purpose is that you (the true believers) attain the position of witnesses over the people of society; and the Messenger [Muhammad Sal'lallaa'hoalaih'wa'salam, embodiment of mercy] be the witness over you people.
Know it; Our Majesty have but declared - rendered that as Qib'la'tae - Focal Point, which you the Messenger [Sal'lallaa'hoalaih'wa'salam] ever adhered, for all —Only to expose, differentiating he who heartily keeps following the Messenger against he who purposely turns away upon his heels - defies declaration of belief. 
And know; declaration of her [Kaa'aba as Qib'la'tae: Focal Point for all] was indeed heavy - momentous except for those whom Allah the Exalted had guided.
Remain confident, Allah the Exalted has never intended making your belief as of no effect. It is a fact that Allah the Exalted is to people most surely full of kindness - gentle, the Fountain of Mercy - mercy overarching all affairs. [2:143]
This Ayah, poetic in number and soul, is not only the numerical middle of Sura al-Baqarah, but the theological center of the entire Abrahamic mission. It is the spiritual echo of friend of Allah the Exalted Iebra’heim’s prayer at the House in Becca. And it is the Divine certification that balance is not neutrality—it is excellence in symmetry. A balance between Law and Mercy; Between Torah and Qur’ān; Between Ṭūr and Becca.

And so, from the womb of Becca, rose the Final Messenger ﷺ, who carried not stone tablets, but a living book—engraved upon the hearts of men. And the valley was made not just safe in terrain, but secure in its moral gravitational pull—for hearts from all horizons lean toward it still.

In this axis of prayer, the human finds his vertical alignment—between Earth and Heaven, time and eternity. And thus, Man becomes himself: a being standing between two oaths, two mountains, two sons, and one golden path—balanced, witnessing, striving.

Syntactic Revelation: The Silent Affirmation of the Everlasting Qibla
In the majestic declaration:

وَمَا جَعَلْنَا ٱلْقِبْلَةَ ٱلَّتِـى كُنتَ عَلَيْـهَآ...
“Know it; Our Majesty have but declared - rendered that as Qib'la'tae - Focal Point, which you the Messenger [Sal'lallaa'hoalaih'wa'salam] ever adhered, for all —” [2:143]
A remarkable syntactic feature emerges: 
The first object of the verb “جَعَلْنَا” (We appointed/declared) is omitted.
In Arabic rhetoric, such ellipsis (حذف) is not an omission due to lack—but a deliberate act of elevation, allowing the reader to infer what is permanent, self-evident, and timeless.

Here, the absence of the declared object serves a profound purpose: 
It leaves Al-Ka'aba as the unspoken yet eternal focal point—a place that was always the direction of orientation for the exalted Messenger ﷺ.
The Messenger’s Qibla was never just a geographical turn—it was the magnet of his soul, the spiritual epicenter he yearned for.

And in this silent eloquence—where the grammatical object remains unspoken—the Qur’ān immortalizes a truth:

Some realities are too deeply etched into the fitrah (primordial nature) to require verbal form.
They are lived.
They are known.
They are face-to-face.

The Qur’ān makes the purpose of this structure explicit:

جَعَلَ ٱللَّهُ ٱلْـكَـعْبَةَ ٱلْبَيْتَ ٱلْحَرَامَ قِيَٟمٙا لِّلنَّاسِ 

“Allah the Exalted has appointed and declared Al-Ka'abata, the Sanctified House, as enduringly a place of assembly/stay/congregation for the people —” [Refer 5:97]
Here, the term قِيَٟمٙا is key word as second object of verb. It shares its root with ق و م — to stand upright, to be established, to rise. It aligns perfectly with what we earlier explored: that man himself is created فِـىٓ أَحْسَنِ تَقْوِيـم —in the best structural balance, capable of standing upright and sustaining it. The Ka’aba, then, is not merely a house; it is an architectural reflection of human dignity and verticality.

But even more, it is:

· A Place of Congregation, where all people—regardless of race, language, or generation—may arrive in convergence, leave distinctions behind, and move in sacred orbit around One axis.

· A symbol of unbroken continuity, built by Iebra’heim and Iesma’eileعليهما السلام, whose prayers for future guidance blossomed in the presence of exalted universal Messenger Muhammad ﷺ.

· A structure raised in a barren valley, testifying that Divine presence and human awakening need not fertile ground—only submission, intention, and yearning.

And Qur’ān continues:

ذَٟلِكَ لِتَعْلَمُوٓا۟ أَنَّ ٱللَّهَ يَعْلَمُ مَا فِـى ٱلسَّمَٟوَٟتِ وَمَا فِـى ٱلۡأَرْضِ
· This is mentioned so that you people may be aware: That Allah the Exalted certainly knows about whoever and whatever exists in the Skies and whoever and whatever exists in the Earth. [Refer 5:97]
The Ka'aba becomes the node where the Knowledge of the Cosmos meets the Yearning of the Earth-bound—where the Witnessing Ummah (أمة وسطًا) orients itself not just in space, but in responsibility, in clarity, and in the rhythm of creation.

Ka'aba: The Protrusion That Aligns Earthly Movement with Celestial Harmony
The Root ك ع ب in Classical Arabic, as noted by Ibn Fāris in Maqāyīs al-Lughah, denotes:

"نتوٍّ وارتفاعٍ في الشيء" — “A projection, swelling, or upward rise in a thing.”

This irreducible semantic core of protuberance and prominence is physically visible in the sacred structure referred to in the Qur’ān as ٱلْكَعْبَةَ — used twice in [5:95] and [5:97] to denote the Sacred House in Mecca. This structure stands slightly raised and distinctly marked in its environment, serving as a spiritual and geographical center.

In Lane’s Lexicon, the same Root gives us the image of mature femininity, referencing the swelling of a girl’s breast — a sign of natural completion, allure, and attractive elevation. Elsewhere, the Root gives rise to the word ankle — another form of protrusion from the human body.

This protuberance (كَعْب) shares its semantic and structural form with the Ka'aba itself. Though appearing cubical, the structure is not a perfect cube. The architectural dimensions and the attached semi-circular Hateem create an elliptical dynamic — a slightly elongated, oblong form — mirroring the orbit of celestial bodies.

Tawaf and the Universal Ellipse

Pilgrims performing Tawaf around the Ka'aba move in anti-clockwise elliptical paths, much like the planets orbiting the sun. This synchrony is not metaphorical — it is semantic, physical, and symbolic.

The Root ك ع ب does not merely denote a structure; it commands movement. The raised form compels gravitational attraction, spiritual and physical — bringing believers into synchronized motion. This is not unlike the elliptical path of Earth around the sun — and all other celestial orbits in the universe.

Symbolism of Embodied and Celestial Design

· In the human body, كَعْبُ refers to the ankle, where motion begins.

· In spiritual movement, the Ka'aba is the center of circumambulation, from where motion radiates.

· In celestial mechanics, orbits are elliptical and harmonic, not chaotic.

· In the semantic seed of ك ع ب, lie the call to harmonize the self with the cosmos — through movement, humility, and submission.

From the Pinnacle of Perfection to the Depths of Degradation: The Human Paradox

لَقَدْ خَلَقْنَا ٱلْإِنسَٟنَ فِـىٓ أَحْسَنِ تَقْوِيـمٛ٤
· 
This is to emphasize the veracity of the disclosure that Our Majesty has indeed created the Man to stay in the best proportioned stature- dynamic balance- homeostasis—capable of stability and high rising. [95:04]

ثُـمَّ رَدَدْنَٟهُ أَسْفَلَ سَٟفِلِيـنَ ٥
· Afterwards (on the Day of Requital-see 4:145), Our Majesty reversed him to his original state; a sate of worthless/abased to the lowest point to which a man degrade theirselves — [95:05] 

These two Ayahs encapsulate the dramatic duality of human existence—a journey from the zenith of divine craftsmanship to the abyss of moral and spiritual decline. In just ten words, the Qur’ān outlines the extraordinary spectrum of human possibility—from divine calibration to existential collapse. It is the human paradox: a being so finely tuned, yet so prone to collapse.

How does such a precipitous fall occur? And what determines whether a person ascends toward their original nobility or plummets into degradation?

The word "ثُمَّ" (thumma) connects events or statements when the nature and condition of the subsequent event differ from the preceding one. It does not express a moment-by-moment sequence but rather indicates a passage of time or duration between two events. The meaning and implication of "ثُمَّ" are distinct from the conjunctions "ف" (fa) and "و" (wa).

Despite the inherent potential for resilience and elevation in human creation, man—either by his own choice or without rational thought—follows the words of others and remains engrossed in a journey toward degradation.

Just as external elements (pathogens) can cause corruption in the human body's system, and man can rely on plants to restore it, similarly, if he is afflicted by the whispers of unseen devils or by those among humans who are reputed for knowledge and wisdom (human pathogens; viruses), then the paths of elevation and degradation have been clearly outlined in the Quran. He can restore his system before it is too late.

The Qur’ān’s choice of phrase — "أَسْفَلَ سَافِلِينَ" — is not random hyperbole. It is a precise linguistic mirror of the human's descent. According to Ibn Fāris, the root س ف ل denotes:

“That which is the opposite of loftiness — the lower part of a structure or a people of inferior class; and a negation of nobility and elevation.”

This descent is therefore not just vertical but existential. It implies:

· From principled being to baseness,

· From moral altitude to social ignobility,

· From spiritual clarity to the dark pit of denial.

This Qur’ān word-picture, dense with semantic gravitas, delivers the starkest image of human moral collapse. A man, once standing in aḥsan taqwīm, can end up in asfal sāfilīn — not because he lacked honour, but because he discarded it.

At the extreme end of degradation are the Covenant breakers, Impostors
—those who falsely claim faith in the noble Messenger, Muhammad (ﷺ). In the Hereafter, they will occupy the lowest level of Hell. Allah says:

إِنَّ  ٱلْمُنَٟفِقِيـنَ فِـى ٱلدَّرْكِ ٱلْأَسْفَلِ مِنَ ٱلنَّارِوَلَن تَجِدَ لَـهُـمْ نَصِيـرًا١٤٥
· Know the fact; Muna'fi'qeen: the Impostor believers will certainly be placed in the lowest-worst class of the Hell-Prison. And you the Messenger will never find anyone inclined for helping them. [4:145]
And These Cries Will Continue to Echo:


وَقَال الَّذِينَ كَفَـرُوا۟ رَبَّنَآ أَرِنَا ٱلَّذَيْنِ أَضَلَّانَا مِنَ ٱلْجِنِّ وَٱلْإِنسِ نَجْعَلْهُـمَا تَحْتَ أَقْدَامِنَا لِيَكُونَا مِنَ ٱلْأَسْفَلِيـنَ٢٩
· And those who knowingly and deliberately refused to accept the Messenger said —"Our Sustainer Lord, You show us, those who caused us the forgetful straying, from among the species Jinn and humans —We will crush them both under our feet so that they become the most abased". [41:29]
A Futile Cry, a Harsh Reality
Their demand, however, is meaningless—because:

1. They Chose Disbelief Willingly
· No one forced them; they followed misguidance by choice.

2. Their Anger is Misdirected
· The real blame lies in one’s own arrogance and refusal to accept truth.

· “Therefore, let not the life of this world put you in deceptive delusion. And nor let the Deceiver (Shaitaan) put you in deceptive delusion about Allah the Exalted [His Book]. [31:33]
3. They Will Join the Very Ones They Cursed
· Both the misled and the misleaders will be in Hell—"among the lowest" together.

· " And indeed some of the distorters and mischief mongers are comrades and allies of some others — [Refer 45:19]
A Warning for Today
This Ayah is not just about the Hereafter—it’s a mirror for our present:

· Do we blindly follow misleading ideologies, trends, or leaders?
· Will we realize too late that we were deceived?
· Or will we seek truth before the Day when regret is useless?
The choice is ours—before the cries of despair become our own. And lest we listen:

وَقَالَ ٱلشَّيْطَٟنُ لَمَّا قُضِىَ ٱلْأَمْرُ   إِنَّ ٱللَّهَ وَعَدَكُمْ وَعْدَ ٱلْحَقِّ وَوَعَدتُّكُـمْ فَأَخْلَفْتُكُـمْۖ   
وَمَا كَانَ لِـىَ عَلَيْكُـم مِّن سُلْطَٟنٛ إِلَّآ أَن دَعَوْتُكُـمْ فَٱسْتَجَبْتُـمْ لِـىۖ 
فَلَا تَلُومُونِـى وَلُومُوٓا۟ أَنفُسَكُـمۖ مَّآ أَنَا۟ بِمُصْرِخِكُـمْ وَمَآ أَنتُـم بِمُصْرِخِـىَّۖ 
إِ نِّى كَفَـرْتُ بِمَآ أَشْرَكْتُـمُونِ مِن قَبْلُۗ  إِنَّ ٱلظَّـٟلِمِيـنَ لَـهُـمْ عَذَابٌ أَلِيـمٚ ٢٢
·  And as soon the matter had been finalized, Shai'tan said to his companions —"Indeed Allah the Exalted had promised to you people, the promise of truth and fact. And I promised you, thereby, I absorbed you in it in place of that (Allah's promise) 
And not at all authority of piloting was ever vested in me for steering-forcing you people. The only permission that I had was that I invited you people. Thereby, you people purposely responded accordingly for me. 
Therefore, you people should not blame-objurgate me. Instead, you people blame-objurgate your selves. Neither can I succour in your screaming, nor are you succour for my screams. 
I have denied that which you people kept sharing in association with me in foretimes." The distorters-wrong doers are certainly the people -- severe punishment is decreed for them". [14:22]
A Shattering Reality
The verb رَدَدْنَاهُ ("We turned him back") is not about divine condemnation alone. In Qur’ān morphology, this verb implies returning something to its prior condition—a reversal to its origin.

Now combine this with the phrase أَسْفَلَ سَافِلِينَ:

· سَافِلِينَ is an active participle — not a passive one.

· This means: "those who lower themselves", not “those who are lowered.”

This statement from the Qur’ān carries a deeply disturbing, awakening truth when we see the “origin”:

وَلَقَدْ خَلَقْنَا ٱلْإِنسَٟن مِن صَلْصَٟلٛ مِّنْ حَـمَإٛ مَّسْنُونٛ ٢٦ 
·  The past time fact is that Our Majesty had created the Man —Man was corporeally created with the raw material comprising of sand mixed crinkled clay drawn from odour-diffused pulverized fetid muddy compound. [15:26]
The word "مَّسْنُون" (from Root: س ن ن) is critical. It carries the nuanced image of something ground, rubbed, and refined—but here; the refinement is of decaying mud, fetid and smelling foul, pulverized to homogeneity.

So return to his origin is decaying mud, fetid and smelling foul
This is not poetic exaggeration—this is divine realism.

It is indeed a horrifying spiritual reversal.

Not just humiliation—but a return to that very putrid, inert, formless state—a symbolic collapse of one’s spiritual architecture.

The Ascent and the Abyss: A Reflection on Will and Design
Exemption from Decline and the Awaiting Eternal Reward
In the tapestry
 of Qur’ān wisdom, man is not a passive recipient of fate, but an active participant in his own becoming. The Divine has fashioned him in a state of dynamic balance, a golden axis between descent and ascent.

لَقَدْ خَلَقْنَا ٱلْإِنسَٟنَ فِـىٓ أَحْسَنِ تَقْوِيـم 
· Our Majesty has indeed created the Man to stay in the best proportioned stature- dynamic balance- homeostasis—capable of stability and high rising.


But this noble configuration is not a guarantee of permanence—it is a trust, a trial of will. For soon follows:

 ثُـمَّ رَدَدْنَٟهُ أَسْفَلَ سَٟفِلِيـنَ ٥
And here, the word سَافِلِينَ—not passive, but an active participle—tells us: this fall is not done to man, it is a choice made by man. He is not cast down; he descends himself.

This descent is the erosion of his original potential, a retreat from the كبَدٍ—the balanced and arduous plane in which man was made to struggle upward:

لَقَدْ خَلَقْنَا ٱلْإِنسَٟنَ فِـى كَبَدٍ ٤
· It is to emphasise certain fact that Our Majesty have created the Man in the corporeal state of golden middle - golden mean - dynamically balanced for struggle. [90:04]
The echo of this design reappears in Sura Al-Inshiqāq:

لَتَـرْكَبُـنَّ طَبَقًا عَن طَبَقٛ ١٩
· Likewise you people will have to ascend step by step departing from present position to further point of shine. [84:19]
Here too, motion is embedded in destiny. But again, the path is vertical. Either one climbs—step by step toward the light, or slides—inch by inch into shadow. The universe is neutral; the terrain is tilted toward neither salvation nor ruin.

It is human will, not cosmic preference that determines the outcome. The Qur’ān does not present man as a victim of forces, but as a moral agent—responsible, responsive, and fully capable:

 وَهَدَيْنَٟهُ ٱلنَّجْدَينِ ١٠
· And Our Majesty have since pointed out to him two conspicuous ways? [the path of Muslims and Criminals] [90:10]

Thus, those who believe and act righteously are not simply rewarded—they have safeguarded their inherent stature. They have fulfilled the journey encoded into their very clay, their very blood:
إِلَّا ٱلَّذِينَ ءَامَنُوا۟ وَعَمِلُوا۟ ٱلصَّٟلِحَٟتِ  فَلَـهُـمْ أَجْرٌ غَيْـرُ مَمْنُونٛ ٦
· The exception from degradation is for those who wilfully and affectionately accepted/believed in the Messenger and Book of Allah the Exalted and performed moderate righteous deeds.
Since they have lived safeguarding their selves from elicit temptations, therefore, a reward which is never abated is promised - in wait for them. [95:06]

And the same refrain in Sura 84:

وَٱللَّهُ أَعْلَمُ بِمَا يُوعُونَ ٢٣
فَبَشِّـرْهُـم بِعَذَابٍٛ أَلِيـمٛ ٢٤
إِلَّا ٱلَّذِينَ ءَامَنُوا۟ وَعَمِلُوا۟ ٱلصَّٟلِحَٟتِ لَـهُـمْ أَجْرٌ غَيْـرُ مَمْنُونٍۭ٢٥
· And Allah knows the best about that rancour which they people keep to themselves. [84:23]
Since it has been announced that whoever nurtures malice against you, thereby, you the Messenger [Sal'lallaa'hoalaih'wa'salam] give them the "good news" of severe torment in wait for them. [84:24]
However, those who after stringent warning have believed in the Messenger and have performed moderate righteous deeds —A reward which is never abated is in wait for them. [84:25]
Man is indeed susceptible to descend into depths of degradation—except those who genuinely believed in the Messenger of Allah the Exalted and what was revealed to him, and who translated that belief into righteous deeds.

For them, in acknowledgment and honour of their commitment, an everlasting and uninterrupted reward awaits.

With this sixth Ayah, the oath and its response—the central theme of the Sura—reaches its complete declarative structure.
It presents a comprehensive statement about the human being: his origin, journey, and final outcome—a panoramic view of his past, present, and potential future.

The Qur’ān coherence is not just rhetorical—it is existential. Man is suspended between أَحْسَنِ تَقْوِيمٍ and أَسْفَلَ سَافِلِينَ, between the garden of ascent and the pit of forgetfulness. 

The architecture of his being is built for struggle, the road inclined upward—but he must climb.

Nature is fair. Revelation is clear. The ascent is steep, but the view is eternal.

Between the Pause and the Question: A Whisper to the Heart of the Messenger ﷺ
There are Ayahs that strike like lightning, illuminating the landscape of human reckoning—and there are those that descend like dew, resting quietly on the shoulders of the Messenger.

And then, there are Ayahs that do both. When the Divine Voice declares:

فَمَا يُكَذِّبُكَ بَعْدُ بِٱلدِّينِ ٧
· Thereby, he (after requital the abased man) will not associate lie with you the Messenger [Sal'lallaa'hoalaih'wa'salam] after this upshot about the dispensation of Justice. [95:07]
The listener may, for a breath, assume it is just another rhetorical link—a subordinate thought flowing from what has preceded. After all, it begins with Fa, that subtle pivot of Arabic speech.

But this is not the Fa of consequence. This is Fa al-faṣīḥa—the eloquent letter.
It does not tie events in cause and effect; it unveils what was buried in the folds of silence.

Here, grammar bows before emotion.

Here, the structure turns toward the Messenger himself ﷺ—no longer a pronouncement about humanity, but a salve for a heart worn by denial and mockery.

After the clear declaration that mankind—save the righteous—will descend to the lowest of lows; after the sealing promise of a never-ending reward for those who believe and act upon goodness, this sentence arrives not as continuation, but as comfort.

O Beloved!
When the dust of reckoning settles and masks are lifted from every soul, 
Who then will dare to contradict you about the truth of this Judgment?
Who will stand in denial when the scales are unveiled,
And the book speaks,
And the recompense becomes their skin?

It is the verse of appeasement.
A reassurance not to the crowd—but to the One who delivered the truth while bearing the stones of their mockery.
To the one who stared into hearts hardened with arrogance and still offered them the Light.
To the one who never uttered a word except for the sake of their safety and salvation.

“What then can lie against you, after all this?”
The question does not seek an answer.
It declares one.

And in this moment, the entire weight of prophecy leans into repose.

The expression "بَعْدُ", meaning afterward or hereafter, with its possessive element implicitly understood, further confirms that this statement relates to the post-requital reality, after all consequences have unfolded. What people deny today—and continue to deny until the Day of Judgment—is identified with precision: "بِٱلدِّينِ" —the system of justice, recompense, and accountability. 
This Ayah operates as both transition and vindication. The declarative statements about creation, moral trajectory, and reward now yield to a rhetorical confrontation with those who belied the Messenger. By introducing this clause with "فَ", the Qur’ān indicates that this denial is not simply intellectual—it is deliberate obstinance
 in the face of undeniable evidence.

It is a literary and spiritual confrontation, where the noble Messenger ﷺ—who has been contradicted, rejected, and saddened by disbelief—is reassured: after resurrection, there will be no more denials. The truth will stand manifest, and all contradictions will cease.

كَلَّا بَلْ تُكَذِّبُونَ بِٱلدِّينِ ٩
· Nay, there is no cause; the fact is that you people contradict the Accountability. [82:09]
أَرَءَيْتَ ٱلَّذِى يُكَذِّبُ بِٱلدِّينِ ١
· Have you observed the psyche of one who publicly decries the Day of Requital? [107:01]
The message is consistent: denial of accountability is the root of moral decay. But it will end. At resurrection, those who denied it will have no ground to stand on. And they will not have the audacity to contradict the Messenger ﷺ any longer. Instead he will regret and keep cursing himself often:

وَيَوْمَ يَعَضُّ ٱلظَّالِمُ عَلَـىٰ يَدَيْهِ يَقُولُ يَٟلَيْتَنِى ٱتَّخَذْتُ مَعَ ٱلرَّسُولِ سَبِيلٙا ٢٧
يَٟوَيْلَتَىٰ لَيْتَنِى لَمْ أَتَّخِذْ فُلَانًا خَلِيلٙا ٢٨ 
لَّقَدْ أَضَلَّنِى عَنِ ٱلذِّكْرِ بَعْدَ إِذْ جَآءَنِـىۗ وَكَانَ ٱلشَّيْطَٟنُ لِلْإِنسَٟنِ خَذُولٙا ٢٩
· And [on resurrection after second blow in Trumpet] that Day the unjust-distorter-imbalanced will in extreme distress, biting on his hands, will regretfully exclaim to himself —"Alas! had I consciously taken the path along with the Messenger (Muhammad Sal'lallaa'hoalaih'wa'salam) — [25:27]
Woe to me, alas I had not taken such and such person as intimate friend — [25:28]
Of course he (my friend) strayed me away the Memoir's narrative/Reference Book: Grand Qur’ān in times after it had reached me —And I did so despite knowing the truth that Satan is notorious for leading humans astray and then abandoning them." [25:29]
This quote confirms to us that this fall is not done to man, it is a choice made by man. He is not cast down; he descends himself. It reinforces the Qur’ān doctrine of moral autonomy—that man is not a passive victim of fate but an active agent of his own descent or ascent.

Let the one who reads take heed:

Your future is not written in stone.

But it is inscribed in your response to the Messenger Sal'lallaa'hoalaih'wa'salam.

.

The Divine Assurance: Vindication of the Final Emissary

This thematic closure is sealed with:

أَلَيْسَ ٱللَّهُ بِأَحْكَـمِ ٱلْحَٟكِمِيـنَ .٨
· Is Allah the Exalted not the Supreme Sovereign of the sovereigns; yes He is. [95:08]
This rhetorical question is not seeking an answer, but affirming a truth—that the entire cosmos rests on the principle of Just Judgment. And this affirms why the Qur’ān repeatedly reminds the Messenger:

وَإِن مَّا نُرِيَنَّكَ بَعْضَ ٱلَّذِى نَعِدُهُـمْ أَوْ نَتَوَفَّيَنَّكَ فَإِنَّمَا عَلَيْكَ ٱلْبَلَٟغُ وَعَلَيْنَا ٱلْحِسَابُ ٤٠
· Since the last moment will happen all of a sudden, thereby, supposing any moment henceforth Our Majesty make you the Messenger [Sal'lallaa'hoalaih'wa'salam] to witness-see with eyes a part of that (Last Day) which Our Majesty are promising to them; or in future Our Majesty cause you to become segregated from people by natural death before that Day —Since purposely adopted deaf and blind behaviour causes you grief, therefore, We remind you the Messenger that the only responsibility upon you is to deliver-convey-pass on the message to their ears and eyes, (orally and in writing; even otherwise you know a human cannot make someone to have listened). On deliverance of it (Qur’ān) your corporeal alienation will make no effect; since subjecting people to accountability vests upon Our Majesty. [13:40]
Synopsis: The Human Axis between Ascent and Decline
Sura At-Tīn (95) delivers a compact but spiritually expansive portrayal of humanity's dignity and danger. Swearing by sacred fruits and lands—symbols of nourishment, law, and divine promise—Allah the Exalted declares the human being to be created in أَحْسَنِ تَقْوِيمٛ: a state of upright, dynamic balance, biologically and morally poised for ascent.

Yet, this exalted creation can descend—not passively, but by willful rejection of truth—into أَسْفَلَ سَافِلِينَ, the lowest pit of self-induced degeneration. The active participle "Sāfilīn" confirms that this fall is not imposed but chosen.

Salvation lies only with those who affectionately believe and perform balanced righteous deeds, qualifying for a reward that will never end. The placement of فَ in the reward clause carries rhetorical elegance—signaling causal consequence in 95:6 and contrastive grace in 84:25.

The Sura’s closing addresses the Messenger ﷺ directly: “Then who will dare deny you regarding the Requital?” This is not merely consolation—it is vindication. The deniers, once resurrected, will have no ground left to contradict.
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� A fig is actually an inverted flower head, called a syconium, with tiny flowers lining its inner surface. 





� Fig wasp pollination is a fascinating example of mutualism, where both the fig tree and the fig wasp benefit from their interaction. The fig wasp relies on the fig for breeding and larval development, while the fig tree depends on the wasp for pollination to reproduce. 
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� A person who pretends to be someone else in order to deceive others, especially for fraudulent gain. 


� A tapestry is a picture woven into cloth.





� Obstinance means a characteristic of being stubbornly resistant to change or influence. It refers to a strong-willed and determined refusal to compromise or be persuaded, often to an unreasonable degree. Obstinance can describe both a personality trait and a situation that is difficult to overcome. 
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