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Translation

أَلْـهَىٰكُـمُ ٱلتَّكَّاثُرُ ١
حَتَّىٰ زُرْتُـمُ ٱلْمَقَابِرَ ٢
كَلَّا سَوْفَ تَعْلَمُونَ ٣
ثُـمَّ كَلَّا سَوْفَ تَعْلَمُونَ ٤
كَلَّا لَوْ تَعْلَمُونَ عِلْمَ ٱلْيَقِيـنِ ٥
لَتَـرَوُنَّ ٱلْجَحِـيـمَ ٦
ثُـمَّ لَتَـرَوُنَّـهَا عَيْـنَ ٱلْيَقِيـنِ ٧
ثُـمَّ لَتُسْـَٔلُنَّ يَوْمَئِذٍٛ عَنِ ٱلنَّعِيـمِ ٨
· The Avarice kept you people engaged all the time distracted away from the purpose of your existence— [102:01]
Your distraction continued—until you awakened to find yourselves on the brink of your own graves. [102:02]
Nay! This mindset and pursuit are delusive — soon, you will realize the ruinous aftermath of it. — [102:03]
Afterwards—your denial of resurrection will collapse; you will soon realize the falsity of what you had assumed. [102:04]
Nay, your calling resurrection a tale is absurd; had you pursued to know the concrete knowledge, you would not have let yourselves be deluded. [102:05]
It is a certain fact that you all will undoubtedly see the high temperature Hell-Prison when you will visit it on resurrection (Read with 19:71-72)— [102:06]
Afterwards, you the Hell-bound will certainly see her/Hell-Prison, seeing in manner of the eye of conviction. [102:07]
Afterwards, that Day at respective point in time, it is certain that you people will undoubtedly be questioned about the endowed pleasures and delights. [102:08]
Discourse Type: Sura At-Takāthur (102)
Sura exemplifies a reproachful-argumentative discourse, structured as a moral confrontation with the human obsession for worldly accumulation, rivalry, and distraction from ultimate accountability. The Sura opens with a direct declarative rebuke: “The mutual rivalry for [worldly] increase has distracted you” — in the perfect tense, suggesting that this is not a hypothetical but an ongoing and deeply ingrained condition. The discourse employs accusatory tone, succinct rhythm, and sharp enjambment to expose the psychological delusion of seeking more — wealth, status, lineage — even to the point of visiting graves. This striking phrase “حتى زرتم المقابر” (until you visited the graves) is a metaphorical and literal warning — denoting the pursuit of rivalry until death, and also hinting at posthumous regret.

The second half of the Sura shifts to future-oriented eschatological warning through emphatic repetition: “No! You will surely know…” followed by “Then you will surely see the Hellfire.” This progression of increasing intensity, combined with layered temporal markers and direct address, places the listener within the unfolding scene of judgment. The final verse — “Then you will surely be asked that Day about the pleasure [you indulged in]” — lands as a culminating perlocutionary strike, anchoring the entire discourse in accountability, not abstraction.

Sura shares rhetorical similarities with Sura such as Al-Humazah (104) and Abasa (80) — all of which use moral exposure, abruptness, and eschatological certainty to challenge heedlessness. What distinguishes Sura 102 is its minimalist structure, where temporal unfolding (past to future), cognitive stages (distraction to realization), and moral indictment are tightly woven into a single stream of confronting divine speech, exposing the deep human tendency to postpone reflection — until it is too late.

Introduction
This blessed Sura consists of eight verses and twenty-eight words, structurally simple, yet containing a definitive narrative in terms of meaning. Among these, six words appear exclusively in this Sura. The total count of individual letters and diacritical marks is 237.

In the Speech of Allah the Exalted, there are fifty-seven long Suras (with forty or more verses) and fifty-seven short Suras (with three to thirty-nine verses). According to the Qur’an, the second phase of life begins at the age of forty (Al-Ahqaf 46:15). In the latter half, forty-eight Suras are short. The Qur’an is perfectly balanced in every aspect—symmetrical in proportion (Az-Zumar 39:23).

This Sura addresses the group among humanity who regard worldly life as the ultimate and sole reality. Allah the Exalted has explicitly stated that, from the earliest known civilization to the present day, mankind has essentially followed only two economic philosophies. These philosophies are rooted in two worldviews about the nature and purpose of life.

One system was formulated by the misguided people who denied the Hereafter. Their materialistic doctrine is based on the idea that “we only live once.” They do not believe in any accountability for their actions. According to their belief, resources are limited, but human desires are infinite.

They hold that man is driven solely by self-interest, and that pain and pleasure are the two masters that govern human behavior. In their view, wealth and capital are the highest ideals in life. They worship these, convinced that money grants them power — through which they can enslave others and assume control over the universe.

Such people attempt to convince others to trust only in themselves. They elevate the human self as an “inner god”, thereby turning individuals into slaves of their own desires. To them, divine guidance is merely a myth.

Their philosophy asserts that the human intellect is the sole source of knowledge. As a result, they become trapped in a devilish cycle, where they perceive the truth of the universe as nothing more than cause and effect, nature, and random chance.

Title Meaning
ٱلتَّكَّاثُرُ: Excessive mutual greed in accumulation —derived from Form-VI (تَفَاعُل) verb تَكَاثَرَ from root ك ث ر, indicating mutual participation and ongoing effort toward numerical excess, especially in material possession, wealth, manpower, or influence. This form emphasizes intensity, extensiveness, and reciprocity, thus describing a collective obsession rather than individual indulgence.

Rhetoric: The use of an abstract verbal noun as فاعِل (doer) amplifies the psychological dominance of the concept over the people.
Perlocutionary Force: To create moral alertness — awakening the reader to their distracted state.

Circular Coherence
Sura 102, At-Takāthur, is a succinct but powerfully structured revelation that captures one of the Qur’an’s central circular themes: the reality of the Hereafter, and human distraction from it due to material pursuits. Like many other Sura, it functions as both reminder and confrontation, placing the human being in direct view of their trajectory — from indulgent accumulation to the final awakening at the brink of death.
The Qur’an's stylistic method employs foregrounding, rhetorical repetition, and elliptical constructs to reinforce circularity — themes introduced in early verses are revisited and amplified later. The initial distraction (أَلْـهَىٰكُـمُ ٱلتَّكَّاثُرُ) is directly connected with the final accountability (ثُـمَّ لَتُسْـَٔلُنَّ...) in an escalating rhythm. The progression from heedlessness to shocking realization embodies the circular route from delusion to undeniable truth.

In line with the broader Qur’anic epistemology, Sura 102 underscores a foundational principle: the knowledge of reality (ٱلْيَقِينِ) is not speculative, but relational and oppositional — knowledge arises not in oneness but in contrast and duality. The Qur’an does not espouse monistic philosophies such as Wahdat al-Wujūd (Unity of Existence). Instead, it builds the entire framework of knowledge and accountability on differentiation between pairs: this world and the next, falsehood and truth, indulgence and restraint, denial and conviction.

This contrast is the epistemic engine driving verses such as:

كَلَّا لَوْ تَعْلَمُونَ عِلْمَ ٱلْيَقِيـنِ ٥
Nay, your calling resurrection a tale is absurd; had you pursued to know the concrete knowledge, you would not have let yourselves be deluded. [102:05]
Sura 102 thus links worldly distraction to the denial of the Afterlife, warning that only "eye of conviction" (عَيْنَ ٱلْيَقِينِ) or actual experience will awaken some — but by then it will be too late. This Sura also serves as a counterpart to Sura 101 (Al-Qāri‘ah), completing a loop in the Qur’an’s rhetorical structure: one portrays the shock of the event; the other highlights the negligence that leads to it.

In this way, the discourse of eschatology — as ancient as human thought — is reframed by the Qur’an not as myth or speculation, but as incontrovertible truth, grounded in empirical reality and accessible knowledge.

The Concept of Life after Death (Eschatology) — literally, “discourse about the last things” — is as ancient as humanity itself. While archaeological evidence holds its own importance, it is the Qur’ān that provides definitive reports grounded in reality about human thought, behavior, beliefs, and attitudes across different epochs of life on Earth. The Qur’ān contains no conjecture, speculation, or assumption. Rather, it is the embodiment of ٱلْحَقُّ — the absolute, unambiguous statement of truth.

Unlike the speculative assertions of poets and philosophers — whether Muslim or non-Muslim — the Qur’ān is entirely rooted in pure, verifiable knowledge. It does not rely on imagination, conjecture, or the flight of fancies (أَهْوَآء) which tend to distract humanity from perceiving reality as it is.

The Qur’ān documents the divergence in human perspectives, mindsets, and modes of conduct across different time periods. Difference, contradiction, and variation can only exist between at least two entities. Thus, the entire structure of human knowledge is not built on the monistic idea of "Unity of Existence" (Wahdat al-Wujūd) — i.e., "There exists none but God" or the philosophical notion of "the thing and its shadow/image." Rather, it is constructed upon the recognition of relationships, oppositions, and distinctions between pairs. Knowledge becomes accessible and meaningful because the universe is created upon the principle of duality — the existence of pairs in all things.

Their Philosophy and Worldview:
وَقَالُوٓا۟ إِنْ هِىَ إِلَّا حَيَاتُنَا ٱلدُّنْيَاوَمَا نَـحْنُ بِمَبْعُوثِيـنَ ٢٩
·  And they had said to people: "Indeed there is no life except our life of this world. And hence we will certainly never be revived and resurrected to life." [6:29] (replica 23:37)
This is the creed and materialist philosophy of the wealthy and powerful elite immersed in worldly life. Their ideology rests on the belief that this physical life is all that exists. To them, only the tangible — what is grasped by the senses — has value. What lies beyond the reach of perception is meaningless. They maintain that the world has always existed, and that time alone causes the destruction and emergence of things.

The Greek "philosopher" Heraclitus is known for such a worldview. He stated that time is the creator and destroyer of all things, and that the universe — which is shared equally by all — was made neither by man nor by gods. It always was and always will be. (Reference: Mysticism and Logic by Bertrand Russell)

  وَقَالُوا۟ مَا هِىَ إِلَّا حَيَاتُنَا ٱلدُّنْيَا نَمُوتُ وَنَحْيَا وَمَا يُـهْلِـكُنَآ إِلَّا ٱلدَّهْرُۚ وَمَا لَـهُـم بِذَٟلِكَ مِنْ عِلْمٍۖٛۖ 
   إِنْ هُـمْ إِلَّا يَظُنُّونَ ٢٤
· And they (people of aforementioned psyche making inner-self as their god) had said, “Indeed there is no life except our life of this world, we die and we live [only once here], and no one annihilates us except the process of time/era/circumvolution". They keep regurgitating such empty statement despite there is nothing substantive argument and logic based on knowledge for them in support of their fore stated preconception —As such, they know nothing except conjecturing/supposing/assuming it as being the case. [45:24]

Such thinking requires neither mourning nor surprise, but a single clear reflection exposes the delusion hiding in their hearts. If the elite truly believed that this world is the only life, and that time is their only fate, and that there is no resurrection, then why would they need any "deity" (ilah)? Why would they stand with reverence before man-made idols and perform rituals?

In truth, the “deities” were not for the elite themselves — they were fabricated and imposed upon the masses to control them through fear and tradition. These idols were falsely proclaimed as partners to the one true God — Allah, the Lord of all realms — only because the general population still believed in Him.

The Greek philosopher Heraclitus was not the first to promote this deluded materialism. Long before him, other so-called thinkers led people astray. When Allah sent a Messenger to a nation that came after Noah’s, they scoffed at the resurrection:

أَيَعِدُكُمْ أَنَّكُـمْ إِذَا مِتُّـمْ وَكُنتُـمْ تُرَابٙا وَعِظٟمٙا أَنَّكُـم مُّخْرَجُونَ ٣٥
هَيْـهَاتَ هَيْـهَاتَ لِمَا تُوعَدُونَ ٣٦
إِنْ هِىَ إِلَّا حَيَاتُنَا ٱلدُّنْيَا نَمُوتُ وَنَحْيَاوَمَا نَـحْنُ بِمَبْعُوثِيـنَ ٣٧
· Does he promise to you that when you would have died and had become dust and bones you people will indeed be brought out? 
Far fetched, far off is the possibility for that which you people are being promised — [23:36]
In fact, indeed there is no life except our life of this world; we die and we live [only once here] And hence we will certainly not be revived-resurrected to life. [23:37]
This is the same hollow argument repeated across ages — that life is but this material existence, that death is the end, and that there is no accountability beyond it. The fate of this group is:

ثُـمَّ لَتَـرَوُنَّـهَا عَيْـنَ ٱلْيَقِيـنِ ٧
· Afterwards, you the Hell-bound will certainly see her/Hell-Prison, seeing in manner of the eye of conviction. [102:07]
Verse-by-Verse Rhetorical and Structural Analysis
[102:01] أَلْـهَىٰكُـمُ ٱلتَّكَّاثُرُ 
· The Avarice kept you people engaged all the time distracted away from the purpose of your existence— [102:01]

Verb: أَلْهَىٰ is Form-IV (causative) from root ل هـ و meaning to distract, divert, or cause someone to become heedless. كُـمُ Fronted object pronoun, referring individually and collective, second person, masculine, plural.

Subject: The verbal noun ٱلتَّكَّاثُرُ is the doer here (فاعل)—an abstract noun implying mutual rivalry in accumulating numbers and things.

Syntax Role: The sentence is verbal; the subject is a verbal noun, acting as the cause for cognitive diversion.

Rhetoric: The use of an abstract verbal noun as فاعِل (doer) amplifies the psychological dominance of the concept over the people.
Perlocutionary Force: To create moral alertness — awakening the reader to their distracted state.

[102:02] حَتَّىٰ زُرْتُـمُ ٱلْمَقَابِرَ 
· Your distraction continued—until you awakened to find yourselves on the brink of your own graves. [102:02]

حَتَّى: Here implies termination with surprise — you remained unaware until death confronted you.

زُرْتُـمُ: Past tense, Form-I verb, "you visited" the graves — metaphor for death. Visiting implies temporary stop — suggesting that even the grave is not the final home.

Rhetoric: Powerful metaphor — "you visited the graves" rather than "you died", evoking temporal awareness of the afterlife.
Psychological Impact: A shock-triggering realization of mortality.

Circular coherence:

ٱعْلَمُوٓا۟ أَنَّمَا ٱلْحَيَٟوةُ ٱلدُّنْيَا لَعِبٚ وَلَـهْوٚ وَزِينَةٚ
وَتَفَاخُرُۢ  بَيْـنَكُـمْ وَتَكَاثُـرٚ فِـى ٱلْأَمْوَٟلِ وَ ٱلْأَوْلَٟدِۖ 
كَمَثَلِ غَيْثٍٛ أَعْجَبَ ٱلْـكُـفَّارَ نَبَاتُهُۥ ثُـمَّ يَـهِيجُ فَـتَـرَىٰهُ مُصْفَرّٙا ثُـمَّ يَكُونُ حُطَٟمٙاۖ
وَفِـى ٱلۡءَاخِـرَةِ عَذَابٚ شَدِيدٚ وَمَغْفِـرَةٚ مِّنَ ٱللَّهِ وَرِضْوَٟنٚۚ
وَمَا ٱلْحَيَٟوةُ ٱلدُّنْيَآ إِلَّا مَتَٟعُ ٱلْغُـرُورِ ٢٠
· You people must know and/understand that the life of this lowly world is like short lived theatrical play and amusement and attraction—
And mutual boasting among you, and a race for increase in the wealth and progeny/strength—
Its reality is like the example of rain; its sprouting of crops made the farmers pleasingly wonder. After a lapse of time, the crop experiences a phase of excitement and shrivels; thereupon you see it turning golden yellowish. Afterwards, it would become thrashed-fragmented.
And in the Hereafter, there awaits a severe punishment for some, while for others, there is forgiveness and protection, and appreciations and approval of Allah the Exalted.
Take note: the life of this lowly world is worth nothing except as the wherewithal of deceptive and illusory hopes-enjoyment aimed at achieving an objective. [57:20]
[102:03] كَلَّا سَوْفَ تَعْلَمُونَ 
Nay! This mindset and pursuit are delusive — soon, you will realize the ruinous aftermath of it. — [102:03]
1. كَلَّا
· A particle of emphatic negation, refutation, and reproof.

· It negates the preceding attitude or behavior — in this case, التكاثر and the heedless distraction it caused.

2. سَوْفَ تَعْلَمُونَ
· سوف + imperfect verb = future realization or certainty.

· Verb: تَعْلَمُونَ (you all will know/perceive/realize).

· Object is elided, but semantically implied — the consequences, regret, or reality of their distraction.

Ellipsis: The object of knowledge is elided — left for the reader to feel its gravity (e.g., Hell, loss, regret).
Perlocutionary force: Anticipated regret. A wake-up call.

[102:04] ثُـمَّ كَلَّا سَوْفَ تَعْلَمُونَ  

Afterwards—your denial of resurrection will collapse; you will soon realize the falsity of what you had assumed.
· ثُمَّ: Indicates chronological separation — realization delayed till resurrection. Indicates temporal sequencing and often a delay or progression in stages. "Afterwards, you will realize..." — refers to the post-resurrection realization, when the reality of reckoning, judgment, and truth is unavoidable.
· Repetition of كَلَّا and سَوْفَ تَعْلَمُونَ: Heightens intensity and adds rhetorical rhythm. "Your thoughts about resurrection" — this is the implied object being refuted by كَلَّا.
Rhetoric: Repetitive construction adds solemnity and evokes a sense of irrevocable consequence.

[102:05] كَلَّا لَوْ تَعْلَمُونَ عِلْمَ ٱلْيَقِيـنِ  

Nay, your calling resurrection a tale is absurd; had you pursued to know the concrete knowledge, you would not have let yourselves be deluded.

· Repetition of كَلَّا: Heightens intensity of rebuke to their philosophy.
· لَوْ تَعْلَمُونَ: Hypothetical counterfactual clause — — a hypothetical regretful conditional "had you known" — implies you did not care to know.

· عِلْمَ ٱلْيَقِيـنِ: Knowledge rooted in certainty, as opposed to conjecture or hearsay.

· The response of conditional clause is elided being understood: you would not have let yourselves be deluded 

Rhetoric: Emotive regret. Reflective phrasing encourages rethinking worldviews.

[102:06] لَتَـرَوُنَّ ٱلْجَحِـيـمَ 
· It is a certain fact that you all will undoubtedly see the high temperature Hell-Prison when you will visit it on resurrection (Read with 19:71-72)— [102:06]

لَتَرَوُنَّ: Double emphasis — by لَـ (for oath) and نَّ (for confirmation, futuristic).

ٱلْجَحِيمَ: A descriptive noun from ج ح م — the roaring furnace —overwhelming heat.

Rhetoric: Inevitable visual confrontation with Hell — not metaphoric, but actual sensory reality.

وَإِن مِّنكُـمْ إِلَّا وَارِدُهَاۚ كَانَ عَلَـىٰ رَبِّكَ حَتْمٙا مَّقْضِيّٙا ٧١
ثُـمَّ نُنَجِّـى ٱلَّذِينَ ٱتَّقَوا۟ وَّنَذَرُ ٱلظَّـٟلِمِيـنَ فِيـهَا جِثِيّٙا ٧٢
·  Beware; there is none amongst you people but who will be visiting her (Hell-Prison, on turn)—It (making everyone a visitor) were inevitably concluded affair, incumbent upon your Sustainer Lord. [19:71] Afterwards, Our Majesty will save-raise those who endeavoured to attain salvation —And Our Majesty will leave behind the distorters, unjust and evil mongers; they would be put in her (Hell-Prison) bounded together. [19:72]
Those who will be left behind and put in the Hell-Prison:
[102:07] ثُـمَّ لَتَـرَوُنَّـهَا عَيْـنَ ٱلْيَقِيـنِ  

· Afterwards, you the Hell-bound will certainly see her/Hell-Prison, seeing in manner of the eye of conviction. [102:07]

عَيْـنَ ٱلْيَقِينِ: Empirical certainty — not theoretical. You will see what you doubted.

Rhetoric: The visual as ultimate proof. The verse closes the loop begun in verse 5 with "knowledge of certainty" now converted to eye of certainty.

[102:08] ثُـمَّ لَتُسْـَٔلُنَّ يَوْمَئِذٍٛ عَنِ ٱلنَّعِيـمِ  
· Afterwards, that Day at respective point in time, it is certain that you people will undoubtedly be questioned about the endowed pleasures and delights.
· لَتُسْـَٔلُنَّ: Layered stress — you will certainly be questioned.

· ٱلنَّعِيـمِ: From ن ع م — soft comforts, luxuries, peace — everything taken for granted.

Rhetoric: Last blow — your material pursuits are not overlooked. Even pleasure itself is now a subject of scrutiny.

Summary 
· Theme: Condemnation of worldly rivalry and accumulation.

· Structure: Past negligence → Present awakening → Future realization and punishment.

· Tone: Reproachful, didactic, piercing.

· Objective: Self-examination of how one spends life and what is taken for granted.

· Ending note: Even your luxuries are not exempt from questioning.
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